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Christians in a Secularized World 


OTTO A. PIPER 


WG one to study church statistics and talk with 
the administrative leaders of Protestant churches 
today, he might get the impression that everything is 
well with American Protestantism. Churches have 
steadily increased in membership and Sunday School 
enrollment; the percentage of professing Protestants 
in the total population of the United States has con- 
stantly and uninterruptedly risen during the last 180 
years. With more than 60 million members, the Protes- 
tant churches form the largest religious body in our 
country, or about 36 per cent of America’s 170 million 
people. These figures seem to provide ample reason 
for gratification and gratitude. They are symptoms of 
a social and spiritual climate which is obviously favor- 
able to religion in general and Protestantism in par- 
ticular. 

Nevertheless, in striking contrast to this development 
is the fact that our social and political life increasingly 
shows less traces of Protestant influence. Most remark- 
able is the trend in jurisdiction. The Constitution was 
written with the original intent of building up a coun- 
try on a Protestant Christian foundation, though not 
granting a privileged position, let alone establishment, 
to any one denomination. Today the courts show a 
general tendency to interpret the relation of the United 
States government to religious bodies in terms of “sepa- 
ration of religion and state.” 

Public life, including education, must now repudiate 
all Christian features, although antireligious thought 
is at least by implication granted a privileged position. 
De-Christianization has also made enormous progress 
in the fields of literature and entertainment. Life as 
portrayed in the modern novel, with few exceptions, 
knows no Christian values: the typical author actually 
presents crime and vice as a normal and inescapable 
condition of man. 

How does one explain the apparent contradiction? 
It will hardly do to put all the blame on those who 


are outside the churches. Not a few writers and makers 


Otto A. Piper was formerly Professor of Systematic Theology 
in University of Minster, Germany. Ousted by Hitler, he 
taught from 1934-37 in the University of Wales, Swansea, and 
Bangor. Since 1937 he has been Professor of New Testament 
Literature and Exegesis at Princeton Theological Seminary. 


of film and television shows have gone through Sunday 
School and places of religious instruction. They are 
unaware of the inconsistency of their outlook because 
in their eyes what separates them from their parent 
generation is only a greater willingness to let the truth 
become articulate. We proceed, therefore, to seek out 
the cause of contemporary secularization. 


THE VANISHING PROTEST 


The outstanding characteristic of American Protestant- 
ism from the days of the Pilgrims and the first Quakers 
to the beginning of this century has been its protest 
against the world. While Protestants did not withdraw 
from public life and did enjoy the abundant bounties 
offered by this continent, they nevertheless were aware 
of the unbridgeable chasm that separates God’s will 
for man from man’s indulgence of his own desires. 
It was not a theoretical distinction for them. Although 
the contribution American Protestantism has made to 
ethical theory is hardly conspicuous, there was a clear 
awareness of the limits they had to set to their own 
wishes and desires, and the courage resolutely to say 
‘No’ to rampant manifestations of sin. Of course, there 
was violence and fraud and drinking and gambling. 
But the American people would never have succeeded 
in transforming a semi-continent into the leading nation 
of the world in three centuries had it not been for their 
willingness to let the will of God triumph over inordi- 
nate desires. 

Protestant life did adapt itself to changing historical 
conditions, and various ideals were espoused through- 
out the centuries. But its basic pattern always remained 
the same. The fight for Prohibition was probably the 
last occasion in which the protest of faith became 
articulate. Today, the predominant outlook of church 
people and non-Christians is amazingly similar, not 
because outsiders have been persuaded to adopt the 
Christian view but rather because the members of the 
churches, like their spiritual leaders, prefer conformity 
with the nonbelieving world to the protesting spirit of 
their ancestors. The very life of our churches and 
denominations bears witness to the state of similarity. 

With the result of rapid technological growth based 


on theories of rationalism and positivism, modern life 
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has become dominated by the idea of technological 
efficiency and high returns. We see congregations and 
also many ministers looking to outward success, ex- 
pressed in exact figures, as the goal to be pursued; 
and thus the belief is implied that the most elaborate 
organization is the best guarantee of success. Sympto- 
matic is the role assumed by boards of the various 
denominations in guiding church bodies. Forms of 
organization and their methods are being patterned 
after the executive offices of big business corporations; 
and whereas the policy of the church had formerly 
resulted from free organizational activities, today all 
the leagues, associations, and societies in the church 
are destined to carry out plans and programs which 
various board departments have prepared for them. The 
pastor is expected in this system to be primarily an able 
administrator and financier. Such new perspective will 
inevitably have its influence upon the sermon. The 
pastor will more and more be tempted to preach the 
sermon that will please the majority in his congregation 
and increase church attendance than proclaim the 
things men urgently need for their redemption. The 
vicious trend, however, should not be interpreted as 
deliberate apostasy. It has come about quietly but 
steadily through theology and the Protestant press, and 
often been intensified by the long periods in which 
pastors held doctrine in contempt because it was not 
“practical.” That outlook in itself was a sign of secu- 
larization. 

But the effect which the trend had upon the con- 
gregation was fatal. It mattered not whether the pastor 
was a liberal or a conservative, an evangelical or a 
social gospeller; his appeal was not made to the hearer’s 
heart, nor to incite him to fellowship with Christ. 
Instead it was more a matter of accepting the preacher's 
superiority and joining the group that followed him. 
I am fully aware of the fact that there has been partisan 
spirit in earlier days of church life. But it seems to me 
that there has never been the absence of an objective 
spiritual basis as there is now. Emphasis is on the 
social effect, the idea that by the pastor’s words the 
congregation is to be welded together into a homo- 
geneous community. 


THE ROOT OF THE EVIL 


A purely sociological explanation for the situation will 
not suffice. The change was caused by two movements 
in American Protestantism which seemingly were at 
loggerheads but which in fact stemmed from the same 
theological failure. Pietism and rationalistic humani- 
tarianism, opposed as they were to each other in 
respects, had this in common: for all practical purposes 
they disregarded the Lordship of the risen Christ. The 
various revival movements of the last 200 years placed 
strong emphasis on Christ’s atoning work on the Cross, 
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and minimized his ascent to heaven, and his reign in 
glory as biblical doctrines lacking practical conse- 
quences. What resulted was a piety that concentrated 
all enthusiasm upon the wonderful Gospel of the 
remission of sins while the gift of new life in the power 
of the Holy Spirit was either neglected or interpreted 
egotistically in terms of personal holiness, peace of 
mind, and the joy of salvation. Consequently, the 
Christian had no specific task to perform in this world 
and thus would act like everybody else. 

In the rationalist and humanitarian interpretation of 
the Christian faith, Christ had been demoted from 
the role of divine Ruler to that of Teacher or Example. 
Although the ethical impulse had always been strong 
in that camp of Christianity, people were content with 
accomplishing something in their own goodness rather 
than by the power of Christ. Similarly, in accord with 
the purely this-worldly outlook brand of Protestantism 
was the objective of one’s religious activities, namely, 
the improvement of social conditions rather than trans- 
formation in the world. The effects of these two devel- 
opments, which represented the main currents in mod- 
ern Protestantism, were not immediately noticeable 
because the old idea of “calling” (that is, of a life in 
the service of the risen Lord) still lingered on. But 
the orthodox renaissance in nineteenth and early twen- 
tieth century Calvinism and Lutheranism was itself too 
much indebted to the spirit of the age to counteract the 
dominant trend. For the theologians at the time, the 
Holy Spirit was first of all a teacher who guaranteed 
the infallible truth of the Bible, but who was not con- 
sidered the giver of new life. In retrospect, one is 
amazed to discover the reluctance with which these 
theologians approached the biblical witness to the 
power of the Holy Spirit, and their strange contention 
that His work had come to a close at the end of the 
Apostolic Age. 


THE POWER OF THE SPIRIT 


According to the New Testament, believers are in dire 
need of the Spirit's powerful gifts, because they have 
to live in a world under the sway of the devil. Man 
would be hopelessly defeated by the powers of evil 
if the risen Lord did not come to his rescue by impart 
ing to him the charismatic gifts of the Spirit. It is 
pathetic to see how, except for the Pentecostal move 
ments, so many believers failed to realize this fact in 
modern Protestantism. By assuming that the work ol 
our Lord had reached its goal in the remission of our 
sins, people overlooked the danger they were in in this 
world and also the opportunity offered to them in their 
calling. The result was a fatal sense of security and 
complacency. Over against these attitudes, the ration- 
alistic or “liberal” Christians saw rightly that the be- 
liever is confronted with a task in this world. They 
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were mistaken, however, in assuming that this world 
provides the neutral raw materials out of which they 
can build their own brave new world. 

No wonder people of that persuasion have held 
that John had gone to unnecessary extremes when he 
stated that the whole world “lies in the power of the 
Evil One” or “is established upon evil” (I John 5:19). 
[hey prefer to interpret his statement as though it 
applies only to that portion of mankind with which 
they disagree, or to non-Christians, or as though the 
apostle had rather said that you cannot expect perfect 
goodness in this world. It is no wonder that once the 
clear meaning of the apostolic urging has been diluted, 
nothing prevents such Christians from reaching a com- 
promise with this world. Inevitably their ethics fall in 
line with the goals of their government or with the 
economic practices of the society in which they live, 
and they derive their standards of action from what 
people consider the supreme needs in such spheres of 
human life. The practical result becomes the same in 
the two principal groups of modern Protestantism. 
Christians act in conformity with the standards and 
goals of their environment. 

What then do we find to be the will of the risen 
Lord? In the power which he enjoys since his Resur- 
rection, he continues on a world-wide basis to perform 
his messianic work which during his earthly ministry 
he could do only on an individual basis—namely, the 
making of all things new. For that work he endows 
his followers with his Spirit; and having overcome the 
world, he curbs through his power the forces of evil 
that assail us from all sides. Thus our ethical task 
appears in a new light. As redeemed ones we are called 
not to live for our own sake in this world but rather 
to contribute our share to the renewing of this world. 
What we are able to do individually and collectively 
is but little in comparison to the greatness of the goal; 
and apart from the fact that in the Parousia the risen 
Lord would himself take things into his hands, our 
Christian activity might seem futile. 

The task assigned to us, however, is not to try and 
do what the Saviour alone is capable of doing (namely, 
to redeem this world from the sway of the devil), but 
to be witnesses of his ascent to heavenly glory and to 
his transforming purpose through our own renewed 
lives. Ever since Pentecost, the Church has not lacked 
men and women who have clearly manifested his 
redemptive determination and thus the strength of his 
power in frail human lives. In view of the conditions 
prevailing in the world, our witness would lack credi- 
bility if it failed to present tangible evidence of the 
activity of the risen Lord who brings about the escha- 
tological consummation. What a pity that Protestants, 
by repudiating the Catholic view that the lives of the 


saints have a meritorious effect, have overlooked the 
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evidential role of the true saints, that is, believers, who 
are manifestations of the fullness of spiritual life! 

Jesus reminded his followers that more important than 
their actions are their lives, that the remission of sins 
or justification has to be followed by regeneration, and 
that the tree had to become good before it was able to 
bear good fruit. 


OUR TASK IN THE WORLD 


The new life never starts in one as an explosion ol 
good needs but as a vision of what can be accomplished 
by a man in Christ. The vision is always implemented 
by the example of the lives of those w ho have allowed 
the Spirit to take full possession of them. Even if we 
should never be able to imitate their example because 
we are afraid of the revolution that would incur in our 
practical life, the light of the vision would nonetheless 
make a great difference in us. Looking at those who 
have lived the life of faith, we could be certain that 
conditions as they prevail in this world are not what 
they are destined to be, but Jesus has come to transform 
them. By realizing his purpose and power, we adopt 
the perspective in which the commandments of Jesus 
are to be interpreted. With references to economic 
life, sex, and international relations, what is the Chris 
tian perspective in our secularized world? 


THE TEST WE FACE 


In economic life, Christendom is presently divided 
between those who advocate modern capitalism as its 
true Christian form, and a minority which holds that 
socialism or cominunism is the method of economic life 
that Jesus would embrace. But we must examine the 
situation. It is obvious that Jesus’ voluntary poverty, 
even if universally accepted, would not be the solution 
of the economic problems of mankind but rather the 
end of all economic life. Nevertheless, we cannot 
simply bypass the fact of our Lord’s lack of earthly 
possessions and the poverty of so many of his followers. 
Although it is trué that money is not evil by itself, 
his example makes us realize that living in a money 
economy tends to make men slaves of money. In our 
age money has become the supreme goal and is held 
to provide the solution to most of life’s problems. While 
Jesus does not object to the exercise of foresight and 
hard work in economic activities, he reminds us con- 
stantly of the danger of covetousness, of depending on 
our possessions, and worrying about them. We learn 
from him a detachment from economic goods and a 
generous, compassionate, and joyful sharing with others 
that is free from miserliness, calculations of success, 
and bias toward persons. 

In the area of sex, Protestantism has repudiated 
Roman Catholic belief that voluntary celibacy is the 
shortest way to heaven; yet unfortunately we have lost 
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sight of the ideal of virginity which is represented in 
monastic vows. The positive attitude which the Re- 
formers took toward sex has in our day succumbed to a 
naturalistic view. 

It is no exaggeration to say that in American lite 
the satisfaction of sexual desire has become an obses- 
sion. Catering to it, publishers, writers, aad the makers 
of movies have filled their own pockets, and the sub- 
ject is presently dominating the minds of our youth 
Little will be 
accomplished by censorship. What we need to foster 


down to the junior high school level. 
is a new attitude. If for instance the more than 60 
million Protestants would express their indignation 
of the commercialization and profanation of sex by 
staying away from movies which exploit it, and if in the 
home children were brought up with the understanding 
that sex is a sacred personal relationship which demands 
maturity and a sense of responsibility, then perhaps we 
might influence for good the unwholesome climate in 
which we live. 

The third area we would mention is international 
politics. For many persons, war still seems the most 
natural means of attaining goals in international life 
when neither persuasion nor economic pressures have 
succeeded. But Jesus and many of his followers showed 
by their lives that men’s killing of each other is con- 
trary to the will of God, no matter what material gains 
may be derived from it. The question is not whether 
war can be abolished or outlawed but whether Chris- 
fact that 
tollowers of the same Lord are killing each other. The 


tians are to accept as natural or normal the 
waging of war and the praise of war makes manifest 
more than anything else the sway which the devil has 
over the world. What disturbs us is not the desire of 
the statesmen to use the threat of war as their main 
weapon in international politics but that we as Chris- 
tians should acquiesce in such mentality. Rather, we 
ought to ask the Lord so to illumine our he arts that we 
might discern the occasions which make for the devel- 
opment of the war-like spirit, and to make us willing 
tO practice co-operation and reconciliation. 

The problem which confronts Christianity today is 
not whether we should substitute utopian dreams for 
common sense. We learn from the apostle Paul that it 
is with fear and trembling that a Christian’s life is 


to be lived. We are € 


iS the de il’s 


0d’s children in a world which 
and we have to make this fact articulate. 

Christians are living as sheep among wolves. They 
may pre fer to howl with the wolves and let their voices 

Or they 
faith that 
believes in the power of the risen Christ. The Chris- 


become undiscernible in the general noise. 


mav speak with the still small voice of a 


tian’s voice may be a lone voice, but like the majestic 
silence of the Cross it will sound across the centuries 


and proclaim the victory of the ] amb. END 
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Waiting for 
Godot 


FRED E. LUCHS 


Or” once have I seen an audience walk out on a 
dramatic performance. In the second act ol 
Waiting for Godot, by Samuel Beckett (written 1952), 
there weren't enough people in Lydia Mendelssohn 
Theatre to choose sides for a ball game. The question 
weighing on my mind—“Am I witnessing trash 
genius?’ —kept me glued to my seat. Alternately sportive 
and serious, the play keeps faith with our twentieth 
century feeling of futility over the meaning of life. 
What do you see? 

Your eyes fall upon a bare stage, bare except foi 
a thin leafless tree. As the lights come up, two tramp 
figures appear—Vladimir and Estragon. They are here 
to wait for a Mr. Godot. Not being “eggheads,” they 
spend their time devising ways to fill the passing mo 
ments with activity. One removes his shoes with 
laborious effort. Then the boots are carefully placed 
at the center of the stage and now strenuously put on 
again. The other his hat, examines it 
carefully, dusts it off, peers inside the hatband, and 
shakes it. Not finding 
on his head. 


actor removes 
anything, he replaces the hat 


Desultory conversation goes on amid the action. But 
the two continually come back to their great aim in 
life: they're here to wait for Godot! One suggests this 
is unfair; they have rights. “Rights?” says the other; 
“we got rid of them.” One gets an idea. “Suppose we 
repented?” But nothing affirmative comes of that sug 
gestion. In fact, the line “There’s nothing to be done,” 
spoken four different times, concludes each thread of 
conversation. Says one to the other six times, “I’m 
going,” and he doesn’t move. Says the other five more 
times, “Let's go,” but neither man moves off the stage. 
hey are, after all, waiting for someone—Godot! 

Suddenly a boy appears and walks over to them. 
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Obviously he wants to say something. The men are 
hesita..t about letting him speak. Finally he blurts 
out his message: “Mr. Godot can’t come today, but 
surely tomorrow!” The two derelicts show great dis- 
tress at the news. Their misery increases when the 
boy asks, “What shall I tell Mr. Godot?” After a bit of 
desultory talk, Vladimir instructs him, “Tell him you 
saw us.” 

The two me2n, remorseful, lament the fact they have 
no rope with which to hang themselves. The play 
ends with these lines: 

Vladimir: “We'll hang ourselves tomorrow, unless 
Godot comes.” 

Estragon: “And if he comes?” 

Vladimir: “We'll be saved. Well, shall we go?” 

Estragon: “Yes, let's go.” 

And they do not move. 

So it’s over. There are few memorable lines, no 
climactic scenes, only faltering, fruitless, desultory 
waiting for a person who never comes. 


THE MASKED FACE 


What does one think about as the play transpires? 
The presentation reminds one of a modern painting. A 
theatergoer naturally searches for meaning in a per- 
formance. I will say that you get as much in seeing 
“Waiting for Godot” as you bring to it. 

Write your own tragicomedy. Put all you want into 
it. Take away what you please. Make Godot anyone 
you choose. He can be a symbol for anything: Kismet, 
Fate, or what-have-you. It still means all things to 
all people; to some it is one of the most profound and 
amusing plays ever written. There is scarcely a meta- 
physical, political, or social question that can’t be read 
into “Waiting for Godot.” As those two tramps stand 
there before us, shuffling and sighing and wondering 
where they are and why, we can easily experience a 
sense of bleakness. The whole thing is a mystery 
wrapped in an inexplicable enigma. You hear melan- 
choly truths about the hopeless destiny of the human 
race. You see Mr. Beckett’s acrid cartoon of the story 
of mankind. 

It has its tantalizing promises that never come. The 
play is a veil rather than a revelation. It wears a mask 
rather than a face. But “Waiting for Godot” cannot 
be laughed off. In some elusive fashion it is con- 
cerned with the suffering of mankind. But it plays 
a dirge; it tells us that salvation is not going to come. 

Beckett tells us life is a large joke being played on 
all of us. Reward will arrive on a certain tomorrow 
which will always be tomorrow. Those who loiter by 
the withered tree are waiting for salvation, but it never 
comes. Except for an illusion of faith flickering around 
the edges of the drama, faith in God has vanished. It 


is as though Mr. Beckett sees little reason for clutching 
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at that, and yet is unable to relinquish it entirely. The 
play gropes toward faith but never finds it. Beckett 
impresses us as being a cynical Saroyan. Whereas the 
amiable Armenian has genuine affection for people, the 
sardonic Samuel seems to despise them. His story offers 
no hope; its central figures want to hang themselves on 
a semblance of a tree. Is he laughing at us or is he 
pitying us? 


A SPARK OF DIVINITY 
What does Godot mean? “Ot” added to God could 


make the word mean small-sized God. Is this the 
meaning?—waiting for a small-sized God? Is the author 
making buffoons of us as we look for a small God when 
we ought to be looking for a huge God? You name 
the right interpretation. I played with various ones 
and finally came up with this. You can find many 
interpretations. 

Samuel Beckett is telling us that man is waiting for 
a God who isn’t there. Poor gullible man! Man waits 
for God to save him from his predicament but God 
won't do it because God isn’t there. We don’t even 
have the proof of Kilroy’s footprints. We just wait for 
God. Having no assurance that he has been here, 
meeting only with a little boy who comes to tell us 
that he will be here tomorrow, are we then to base our 
hope on the message of the little boy? Is the little boy 
Jesus? Is the author saying that man ic a gullible fool 
waiting for God? Is he telling us that man must sit 
and wait, rotting in his tracks? Man is just a tramp 
muttering a plethora of words, basking in indolence, 
waiting for a God who never will come. 

Where have I heard Beckett's philosophy before? 

As for man, his days are as grass: as a flower of the field, 

so he flourishes. For the wind passes over it and it is gone; 

and the place thereof shall know it no more (Ps. 103: 

15, 16). 
Where have I read this? 

All flesh is grass, and all the beauty of life is like the 


flower of the field. The grass withers, the flower fades. . . 
Surely the people is grass (Isa. 40:6, 7). 


And this? 


For what is your life? It is even a vapor that appeareth 
for a little time and then vanisheth away (Jas. 4:14). 
And where did I read these words? 
Man that is born of woman is of few days and full of 
trouble. He comes forth like a flower and is cut down; 
he flees also as a shadow and continues not (Job 14:1, 2). 
Or where does such pessimism as this come from? 
There is one fate for both man and beast, the same fate 
for them; as the one dies so dies the other. Man has no 
advantage over the beast. For vanity, vanity, all is vanity. 
All go to one place. All are from the dust, and all return 
to the dust (Eccles. 3:19, 20). 
Beckett is giving us nothing new. The Bible gave 
us these meaningless philosophies 2500 years ago. 
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Beckett sings the praises of the folly of life and merely 
echoes the words of philosophers who have gone before 
him. Did he need to repeat this sort of nihilism? Yes. 
In a day when religion is popular, as we find it in 
1960, and people accept whatever comes to them 
blindly, we need such plays to shake us out of our 
lethargies. 


TIME OF FULFILLMENT 


Are we convinced that “life is a 


tale told by an idiot full of sound and fury signifying 


What shall we say? 


nothing?” 
Isaiah, 


mood, playing the Beckett role, says “Surely the people 


Here the words of Isaiah. in a pessimistic 


is grass.” But this same Isaiah in high moments cries 
out again tidings that have gladdened the hearts of 
men for 2500 years: 

Ho, every one that thirsteth, come to the waters, and he 
. and eat; yea, come, buy 
wine and milk without money and without price. 
and come unto me: hear, and your soul 
shall live; and I will make an everlasting covenant with 
you, even the sure mercies of David. 
Seek ve the Lord while he may be found, call ye upon 
him while he is near: 


that hath no money; come ye, buy, 


Incline your ear, 


Let the wicked forsake his way, and the unrighteous man 
his thoughts: and let him return unto the Lord, and he 
will have mercy upon him; and to our God, for he will 


abundantly pardon (Isa. 55:1, 3, 6, 7). 


Now Isaiah tells us why it is difficult for mere man to 
understand the ways of God. 


For my thoughts are not your thoughts, neither are your 
wavs my ways, saith the Lord. 

For as the heavens are higher than the earth, so are my 
ways higher than your ways, and my thoughts than your 
thoughts (Isa. 55:8, 9). 


And to all who follow this way is the promise of God 
given: 
For as the rain cometh down, and the snow from heaven, 
and returneth not thither, but watereth the earth, and 
maketh it bring forth and bud, that it may give seed to the 
sower, and bread to the eater: 
So shall my word be that goeth forth out of my mouth: 
it shall not return unto me void, but it shall accomplish 
that which I please, and it shall prosper in the thing 
whereto I sent it. 
For he shali go out with joy, and be led forth with peace: 
the mountains and the hills shall break forth before you 


into singing, and all the trees of the field clap their hands 
Isa. 55:10-12). 


Isaiah clarifies and augments our hope; he foretells 
the coming of the Christ: 


For unto us a child is born, unto us a son is given; and the 
government shall be upon his shoulders and his name shall 
be called Wonderful Counsellor, the Mighty God, the 
everlasting Father, the Prince of Peace (Isa. 9:6). 


\nd again, 
Behold the Lord God will come with strong hand, and his 
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arm shall rule for him; behold, his reward is with him, 
and his work before him. He shall feed his flock like a 
shepherd. He shall gather the lambs with his arm and 
carry them in his bosom, and shall gently lead those that 
are with young (Isa. 40:10, 11). 


Beckett is right in giving us a picture of men waiting 
for God, because for 500 years after Isaiah men were 
still waiting for him to come. Finally, “in the fullness 
of time, Christ was born.” 

The trouble with Beckett's play is that it does not 
realize Christ was born. He is the God men “waited 
or.” But men did not believe God would debase him- 
self by appearing as a human so they labeled the story 
a Jesus-myth. Others believed the story but they man- 
handled this Jesus and made him fit their patterns of 
thinking. Still others divided him into sects and de 
nominations until life went out of him. 

Multitudes are still waiting for God. Their waiting 
is fruitless, for some of us know that that waiting 
period is ended. Godot appeared 20 centuries ago in 
the form of a child. Is it not written that 

. there were in the same country shepherds abiding in 
the field, keeping watch over their flock by night. And, lo, 
the angel of the Lord came upon them, and the glory 
of the Lord shone round about them; and they were sore 
afraid. And the angel said unto them, Fear not, for 
behold, I bring you good tidings of great joy... . For unto 
you is born this day in the city of David a Saviour which 

is Christ the Lord (Luke 2:8-10). 


In our day, many will sit idly by, foolishly waiting 
for Godot to come. We shall not be waiting. The 
Book hath revealed that he has come. Let us accept 
him today. END 


God's Unlimited Love 


The universe trembled 

As a celestial sigh of passion 

Echoed from the bosom of its Creator. 

Then the almighty hand of God reached down 
And with finger dipped in the ink 

Of the blood of the sacrificed One, 

Wrote out in bold, clear script 

The plan of the salvation of man. 


Man, bruised, sore and miserable, 

Was lifted from his squalor 

And self-inflicted death 

Into the glorious hallway of heaven. 

Though unworthy and not deserving 

An ounce of compassion from God, 

Man was cleansed in a shower-bath of love 

And invited into the chambers of eternal life. 
Merre Crouse 
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7 relationship between Canaanite religion and the 
religion of the Old Testament is discussed in two 
articles in earlier issues of Curistianrry Topay (Cyrus 
H. Gordon, “Higher Critics and Forbidden Fruit,” 
Nov. 23, 1959; Oswald T. Allis, 
Canaanites,” Feb. 1, 1960). 
sion to the discussion of Canaanite and Old Testament 
religion to which this article seeks to address itself. 
It is concerned with the value of knowledge of the 
religion of Canaan in providing a background against 
which the prophetic protest can best be understood. 

Because the Hebrew language and the language of 
the Canaanites were sister tongues, and because the 
Hebrew people lived in the cultural setting of Canaan, 
it is not surprising that similar terminology should 
appear in the religious literature of both groups. Bibli- 
cal scholarship, having survived the pan-Egyptian and 
pan-Babylonian theories, should be hesitant to endorse 
a pan-Canaanite interpretation of the Old Testament. 
There can be no doubt that Canaanite culture made 
a deep imprint upon the Hebrew way of life. The Old 
Testament makes it quite clear that at certain levels 
Hebrew religion assimilated characteristics of Ba’alism, 
but it also indicates that this syncretized religion was not 
considered to be the religion of Yahweh by the proph- 
ets. Amos called for a purified Yahwism. (The per- 
sonal name for God, written YHWH in Hebrew, is 
believed by many scholars to have been pronounced 
“Yahweh.” The religion of the Hebrew people who 
worshipped Yahweh, therefore, may be termed “Yah- 
wism,” to mark a clear contrast from those who wor- 
shipped Ba’al.) The treatment he received at Bethel 
from the hand of the priest Amaziah indicated that his 
condemnation of the syncretistic religion was not pop- 
ular (Amos 7:10 ff.). Hosea’s words reveal that for 
many Yahweh had become identified with Ba’al 
(2:16), and he, too, called for a rejection of the 
Canaanite religion. 

What was the nature of this religion agninst which 


“Israel and the 
There is another dimen- 
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the prophets protested? At this point the science of 
archeology and the discovery of the texts of the myth 
of Ba’al provide us with the information we need. 


THE DISCOVERY 


In 1929 a peasant plowing a field in northern Syria, 
near an inlet known as Minet al Beida (“White Har- 
bor”), felt his plowpoint strike a rock. He cleared 
away the earth to remove the obstruction, and found 
it to be part of a stairway, which, upon further dig- 
ging, was found to lead to a tomb. When news of the 
discovery reached the French authorities in the area, 
a thorough examination was made which indicated 
that the site was worthy of detailed investigation. In 
1929 excavation was begun under the direction of 
C. F. A. Schaeffer. The site proved to be the ancient 
city of Ugarit, destroyed in the fourteenth century B.C. 

Many artifacts of great importance were discovered, 
including Hittite and Egyptian materials, which indi- 
cated that the area had been controlled by the two 
nations at different periods in its history. The most 
significant discovery for Old Testament scholarship 
was a library, located between two temples—one dedi- 
cated to Dagon, a god generally associated with the 
Philistines in the Bible (cf. Judges 16:23; I Sam..5:2-7; 
I Chron. 10:10); the other to Ba’al, the Canaanite 
fertility deity. Hundreds of clay tablets written in 
cuneiform, representing a language hitherto unknown 
to scholars, were found. When this language was 
deciphered, it was found to be related to biblical 
Hebrew in that it often used similar phrases and ex- 
hibited, in the poetic passages, the same parallelism so 
characteristic of Hebrew poetry. The most significant 
texts for our purposes were those setting forth the 
myth of Ba’al. According to the most probable arrange- 
ment of the tablets, the story of the loves and wars of 
Ba’al was somewhat as follows: 


THE MYTH OF BA’AL 


The myth began with the recounting of a violent 
battle between Ba’al, the storm god, and Yam, the 
god of the sea, to determine who should be lord of the 
land. Ba’al’s victory gave him lordship of the earth, 
while Yam was confined to his proper sphere, the sea. 


[ 737] 9 








CHRISTIANITY TODAY 


(See Prov. 8:29; Ps. 89:9; 95:5. Yahweh, as creator 
of the sea, is in control of it. He establishes its boun- 
daries. There is no rival god of the sea.) 

The victory feast which followed not only feted 
Ba’al’s prowess in battle but signalized his role as lord 
of the land. He was the god who gave fertility by 
providing rain to sustain life and promote growth. The 
fecund powers of Ba’al were central in Canaanite 
religion. 

Later Ba’al encountered Mot, the god of aridity and 
death, and Ba’al was slain in the battle. With Ba’al 
dead, rain ceased to fall, the stream beds were dry, 
and Mot’s deathly power began to encroach upon the 
tertile lands. 

Rites of mourning and mortification performed by 
El, the benign father-god, included the familiar dust 
and sackcloth. In addition El gashed (actually “plows” 
his face, arms, chest and back, until the blood ran. It is 
quite clear from the texts that Ba’al was dead, and 
that the loss of his life-sustaining powers endangered 
all life. 

Meanwhile Anat, Ba’al’s sister and mistress, also 
mourned his passing. Over hill and mountain (the 
high places) she conducted her rites of weeping and 
wailing. Ultimately she discovered that Ba’al had been 
slain by Mot. She met the god of death in battle, 
defeated him, and in some manner not explained in the 
texts in our possession, Ba’al was revived. With his 
return the rains came, the wadies flowed with water, 
and El, the father-god, was jubilant. Life power had 
been given to the parched earth. 

It is quite obvious that the Ba’al myth was related 
to the seasonal cycle in Palestine. During the rainy 
season Ba’al was believed to be regnant. During the 
dry periods he was dead. The cultic ritual would 
naturally reflect and dramatize the myth. Because 
Ba’al and Anat engage in sexual relations in the myth, 
so did the worshipers of Ba’al promote fertility by imi- 
tating the divine pattern. In one scene Ba’al copulates 
with a heifer, and it is quite probable that bestiality 
formed part of the cult ritual. (See Dr. Allis’ comment 
in his article.) 

While there is no guarantee that the religion of 
Ugarit was identical with the Ba’alism that confronted 
the Hebrews when they entered Canaan, certain aspects 
of the prophetic protest indicate that there may have 
been a close similarity. Therefore knowledge of the 
content of the nyth is important. The prophets argued 
that Yahweh and Yahweh alone was both creator and 
sustainer of life, and that the recognition of Ba’al as the 
god who sustained life by the gift of rain was apostasy. 

Perhaps the most dramatic biblical portrayal of the 
struggle between the religion of Yahweh and the re- 
ligion of Ba’al is found in I Kings 17-19. According 
to 17:1 and 18:16 a severe drought, extending over 
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several years, threatened the nation with starvation. 
Ba’al worshipers would naturally explain the lack of 
rain by references to the death of Ba’al. Elijah knew 
that the lack of rain was punishment resulting from 
the forsaking of Yahweh by his people (17:1). The 
contest on Mount Carmel was to determine which deity 
provided the rain. 

The ritual acts of the prophets of Ba’al are similar 
to those recorded in the myth of Ba’al. As El gashed 
himself in mourning for the dead Ba’al, so did the 
prophets of Ba’al gash themselves (1 Kings 18:28). 
At noon, when the sun was at its zenith and the heat 
most severe, Elijah taunted the Ba’alists with their own 
mythology. Perhaps Ba’al was on a journey? Accord- 
ing to the myth Elijah was correct, for Ba’al was in the 
underworld of death with Mot. Perhaps Ba’al was 
asleep? Again accurate, for according to the myth 
Ba’al was asleep in death. (The condition of sleep is 
often used as a parallel for death, cf. 1 Kings 1:21, 
2:10; Ps. 13:3; Jer. 51:39, 57; Dan. 12:2, and so on.) 
In spite of their efforts the prophets of Ba’al failed. 
Ba’al was still dead. 

After Elijah performed his ritual and Yahweh had 
answered by fire, the rains came (cf. I Kings 18:41-46). 
The point had been made. Yahweh, not Ba’al, sus- 
tained life, and gave or withheld the rains. The Life- 
Creator was also the Life-Sustainer. 

The same emphasis on Yahweh's gift of rain, fer- 
tility, and life appears in the writings of the eighth 
century prophets. For example, Amos 4:6-13 stresses 
the fact that Yahweh had demonstrated his control 
over life and death, his power to give and withhold the 
rains, but the people had not returned to him. Pre- 
sumably they continued to attribute these powers to 
Ba’al. The people are warned to seek Yahweh and 
live (5:4) but not at Bethel, the site of the golden 
calf. Sacred prostitution is condemned by Amos (2:8). 

The same conflict is reflected in Hosea where the 
people are accused of following the rituals of Ba’al 
(7:14-16). In addition the sexual motif of Ba’alism is 
apparent in some of Hosea’s condemnations (2: 10-13; 
4:14; 5:4). It is possible that the reference to men 
kissing calves in Hosea 13:2 refers to the ritual com- 
memorating Ba’al’s association with the heifer. 

Nor was the conflict resolved in the eighth century. 
The writings of Jeremiah, coming from the end of the 
seventh century and the beginning of the sixth make it 
quite clear that Ba’alism was flourishing in his day. 
The sexual motifs of Ba’alism are condemned (2:23 f.; 
3:6f.; 23:13. Yahweh’s control of the rain is pro- 
claimed (10:12-16; 14:1-10). The ritual weeping for 
the dead Ba’al was being observed (3:21). Ba’alism 
was still the religion of the people, and the prophets 
of Yahweh were still engaged in a struggle with the 
leaders of Ba’alism. 
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Some scholars have emphasized the similarity in 
terminology of certain Psalms to that found in some 
of the Ugaritic writings. It is possible that in at least 
one of the Psalms proclaiming faith in Yahweh an 
implicit rejection of Ba’alism is to be found. Psalm 121 
opens with a statement that the speaker is looking 
toward the hills. The hilltops were the traditional 
places for the location of Canaanite shrines or high 
places. The question is asked: “From whence does my 
help come?” implying “Is it from the high places that 
my help comes?” 

In the proclamation of faith in the creator God which 
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follows, the author makes it plain that Yahweh never 
slumbers or sleeps, as Ba’al did. He is not a god who 
is here today and gone tomorrow, a seasonal god, as 
Ba’al was. He is an ever-present God, who guards 
his worshipers day and night from all evil, and sustains 
their life. It is from Yahweh, not from Ba’al of the 
high places, that help comes. 

If, as I suspect, this Psalm is not only a statement of 
faith but at the same time a tacit rejection of Ba’alism, 
we are indebted for this insight to the information 
obtained from the Canaanite texts coming from the 


excavation of Ugarit. END 





The Storm over South Africa 


BEN MARAIS 


Part Il 


fF first phase of the “storm over Africa” has reached 
the Union of South Africa. For a long time it was 
evident that something serious was bound to happen. 
Then suddenly one afternoon, while the sun was shin- 
ing as brightly as ever over the Great Karroo and the 
Highveld of the Transvaal, sad incidents occurred at 
Sharpeville near van der Byl Park. (Sharpeville is in 
the heart of the new industrial areas along the Vaal 
river.) Seventy Africans were shot by policemen and 
more than 200 were wounded after a vast crowd of 
Africans congregated and became menacing. A well- 
planned country-wide “protest” or near-rebellion, led 
by the Africanist movement, was immediately launched. 

Many of the whites oppose the government's general 
policies of enforced apartheid or specific measures, but 
in a national emergency they prefer law and order to 
anarchy. Christians in other countries probably do 
not realize that the leaders of African nationalism are 
with very few exceptions not Christians but enemies 
of the Church and the Gospel. We who have great 
sympathy with the Africans and their aspirations and 
often feel gravely unhappy about some measures taken 
against them, and about the political status quo in 
general, fear that if some of the new “leaders” suc- 
ceeded in their plans the first and the worst sufferer 
would be Christianity itself. Such is the dilemma many 
Christians in South Africa, who have a deep interest 
in the well-being and future of the African masses, 
face today. We realize that changes must come, that 





Africans have legitimate grievances, and that their 
aspirations cannot be suppressed permanently without 
violent reactions; but we also realize that too much 
sentimentalism has taken hold on certain personalities 
and on certain circles of white “sympathizers” in South 
Africa and overseas. Much in the emerging African 
nationalism is legitimate and deserves the sympathy of 
responsible Christians, but much of it is bad and is 
rooted in paganism, personal ambitions, and hatred. 
The Church cannot be too sentimental about these 
movements and their leaders. She must evaluate them 
with responsible objectivity. 


CHURCHES DESTROYED 


One of the most disturbing factors that has come to 
light in South Africa during recent weeks is the num- 
ber of churches and schools that have been destroyed. 

If the destruction amounted only to the churches of 
a particular denomination, as was the case in the Bel- 
gian Congo, it could be explained by political factors. 
But in South Africa the churches of different denomi- 
nations were destroyed. Besides the Dutch Reformed 
churches even Methodist and Anglican churches were 
set afire, in spite of the fact that Anglican bishops and 
divines (Reeves, de Blank, and Huddleston) are known 
to be among the main spokesmen for the Africans! 

If we analyze nationalism, we will not be surprised 
at the situation. The African nationalist, like the 
nationalist of all ages and all conditions of men, grasps 
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back to his national past and his cultural heritage. 
The African past and cultural heritage are a pagan 
past and a pagan heritage. Christianity itself is part 
and parcel of that “Western imperialistic burden” of 
which he must rid his people! I do not imply that 
there are no Christians among African nationalists, 
but they are in a small minority. 


BIBLE AND RACE 


The Bible is not race-conscious; it is not sensitive to 
race as such. Whether the Bible says anything definite 
about race at all is doubtful at least in the modern bio- 
logical sense of the word. The really prominent cate 
vory in the Old as well as the New Testament is faith. 


In the Bible 


unbelies exs. 


the decisive categories are believers and 
not racial units. Even the injunction to 
Israel not to intermingle with the surrounding peoples 
for all of the 


surrounding peoples belonged to the same race as the 


has no racial basis in a biological sense, 
Israelites. They were also Semites, but they served 
other gods. The injunction was not racial, therefore, 
but religious. 

Through her whole history Israel made proselytes 
from the ends of the earth. The numbers of other 
races who accepted the God of Israel in the course of 
time became true Israelites, and were integrated into 
Israel. But Israel as the people of the Covenant was 
forbidden to intermingle with the surrounding pagan 
people of the same race so that they would not be 
drawn away from Jehovah to serve other gods. 
Israel 


Lo use 
as an argument for racial segregation in the 
modern world makes no sense. 

In some quarters much is made of the Tower of 
Babel and the delusion of tongues whereby the people 
of the day were divided into different linguistic groups 
or “nations.” By God's act, 
was broken, and humanity was divided by the barriers 
of language 


the sinful unity of man 


I believe Babel still has significance. It 
reminds us that humanity, as a result of sin, is a broken 
humanity. We must, however, guard against the ten 
dency among many Christian people to argue that God 
at Babel divided humanity into nations and races and 
that the obligation rests on us to respect these God- 
given divisions and that even today all race-mixing is 
against the will of God. The line of argument rests on 
the misconception that the division was static and not 
which came 


Out 


of them has developed through the ages, under God's 


dynamic. Actually the original “nations” 


into being at the division at Babel no longer exist. 


guidance, a great diversity of new peoples mostly as a 
result of racial mixture. 

If racial mixture were against God's will, the devel- 
opment of all modern nations (including my own and 
that of the United States) must be sinful and against 


(God’s ordinances. All modern nations would then stand 
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under the judgment of God because the original di- 
visions of Babel were not conscientiously adhered to. 
But such a view does not make sense, and ignores the 
fact that the diversity is dynamic. There will always 
be different nations and races; it is part of God's com- 
mon grace to control sin and lawlessness. But God 
takes care of the diversity. New nations or peoples are 
continually called into being under God’s guidance as 
the result of the merging of two or more existing 
national or racial groups. 

The Tower of Babel reminds us that God broke a 
sintul unity through an act in history. But we must 
not isolate Genesis 11 from the succeeding chapter, 
the call of Abraham in whom all the generations of the 
earth would be blessed. Genesis 12 actually points to 
the real unity of believers in Christ Jesus. Babel was 
not God's last word. 


BARRIERS DROP AWAY 


After Babel many stupendous things happened. God 
became flesh and dwelt among us. Following his ascent 
to heaven, there was a day of Pentecost. Later Ephes- 
ians 2 was written by the Apostle Paul, and we get 
deep insight into the meaning of the crucifixion of 
Christ and of the Church, the people of God, consti- 
tuted from Jews and heathens. 
fall aw ay. 


In Christ all barriers 
However, in Christ we do not lose differen- 
tiation, which is something different from isolation. 

In the New Testament all isolation between peoples 
is in principle broken down forever. Now the basic 
division in the midst of all diversity is the division 
between those who are for Christ and those who are 
against him. Diversity may never erroneously be sub- 
stituted for division or apartheid, as is too often done 
in most unexpected circles. The two concepts are 
widely different. Has the Church any mandate to keep 
races intact or I doubt it. The Church has 
the clear responsibility to seek and to demonstrate the 
unity of God's people in spite of racial 
diversity. 


“pure’? 
or cultural 


The Church as the body of Christ, the communion 
of the saints, the people of God, is based not on racial 
or ethnic factors but on faith. Standing in the midst 
of a world of rich human diversity, she may not neg- 
lect or ignore this God-given diversity. On the other 
hand, the Church, as the break-through of the Kingdom 
into this present sinful dispensation, must be true to 
her character and high calling in uniting believers from 
all nations and races, and in her own life overcome 
the artificial barriers that divide believer from unbe- 
liever. 

Where practical considerations of language and cul- 
tural background make it desirable to have separate 
churches for different groups of believers, the churches 
mav not be exclusive. The moment a Christian church 
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becomes exclusive, and certain groups are refused ad- 
mission or fellowship in worship on account of race 
or color, it is sinful. 

Any policy of exclusiveness clashes with the very 
character of the Church of Jesus Christ. Nonetheless, 
in any discussion of the problem, we immediately 
have to face the fact that we live in a world broken 
by sin, and every man and every church is part of some 
concrete situation in this broken world where the 
human family is divided into nations and races. Al 
though we believe that the diversity has come about 
under God’s guidance, and that nations and the 
Bindungen (bonds) they create serve God’s purpose 
in limiting sins and lawlessness among men, we also 
realize that nationhood is tainted by sin, and infested 
by the seeds of disorder, death, and rebellion against 
God. Christian citizens are often confronted therefore 
by a clash of loyalties between God Cor Church) and 
nation. 


GOD AND NATIONALISM 


Frequently Christians are called upon to give their 
supreme loyalty to the state or nation and not to God. 
Christian believers of our own century have time and 
again been called upon to come to a personal decision 
about the question, “Will my Christian beliefs be 
determined by my nationalism or will my nationalism 
be fashioned by my Christian beliefs?” In some coun- 
tries the issue is as real today as it was for Germany 
two decades ago. Believers in almost every century 
in the history of the world have had to face situations 
where they were denied the right to give their supreme 
loyalty to God alone. 

Any policy of separation based on cultural, linguistic, 
or color lines calls for utmost vigilance and searching 
of conscience. Evil motives may easily slip in and 
take command, so that the formation and continuance 
of separate churches may spring not from a sense of 
Christian responsibility and love but from a desire to 
get rid of the less developed brother on grounds of race 
and color. Such an atitude can only be a blatant denial 
of the reality of the Christian Koinonia. Any church 
placed in a critical racial situation will continually 
have to guard against evil exclusivist tendencies and 
educate her members, in the light of our deep and 
fundamental unity in Christ, to respect and love every 
one of her household irrespective of race or color. On 
the other hand, separate churches for different racial 
groups need not under all circumstances be condemned, 
as they can have beneficial and positive results. I there- 
fore believe that separate churches can exist only on 
condition that real Christian brotherhood is not denied 
in theory or in practice. 

Some people have made much of the concept of 
eiesoortigheid (sui generis)—that the different races 
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show different aptitudes and characteristics, and that 
this diversity is valuable enough to be retained intact. 

The point of view constitutes the basic approach of 
those who look with disfavor on the tendency to level 
ing and equalization noticeable all over the world and 
which threatens to destroy the distinctive and unique 
character of specific peoples and races. 

Here there is deep distrust on the part of non-white 
races of the intentions of the white race, and one of 
the consequences of the distrust is that any attempt 
to retain distinctive racial character in education or in 
any other sphere, and to do so by constraint, is branded 
as imperialism. The handling of this concept calls for 
the greatest circumspection. “As far as the Christian 
Church is concerned this eiesoortigheid, this fact of a 
group being sui generis, is important and may not be 
ignored.” No sane person even in South Africa would 
dream of refusing any German or English-speaking 
person normal or regular admittance to an Afrikaans 
church, but an Afrikaans-speaking colored person 
would be refused regular attendance in almost any 
white Afrikaans church and even occasional attend- 
ance in at Jeast most Free State and Transvaal churches. 
In how many English churches would the same thing 
happen? Within the Church, as the communion of 
God’s people, the stress on the differences between the 
ethnae can be only a relative stress. If the Church fails 
to realize the fact, and white Christians follow practices 
of exclusion, the Church has no future in the Africa 
of tomorrow. 

While we thus affirm that the Church transcends 
every nation, we do not thereby deny that nation and 
race can have real significance in the practical organiza- 
tion of the visible church. By virtue of her character, 
the Church is called continually to bear witness to the 
coming Kingdom, and in her own life to be a mani- 
festation of the Kingdom that is to come as a break- 
through of the new world into the old. Continually 
and progressively, therefore, the Church must work 
towards the elimination of “walls of partition” between 
believer and believer. It is part of her calling in obedi- 


ence to Christ her Lord and Master. END 





Reflection 


Our garbage man comes twice a week— 
(City law forbids the reek) 


In summer, every day. 


But, Oh, I ask: does He forgive 
That somewhere little ones could live 
On what we throw away? 
Mitprep R. BENSMILLER 
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Strange New Faiths 


DIRK JELLEMA 


Third in a Series 


I the view of Reality held by the post-modern mind, 
we suggestec d, one possible pattern of action is dic- 
tated by the Self’s search for security in a world wherein 
only the Self and the Unpattern are Real. This implies 
conformity in order to gain emotional security, and 
such conformity is likely to involve deference to a 
Group which still retains many of the forms of (van- 
ishing) modern society. But we may also expect Groups 
which increasingly reject many of these inherited forms 
and “values,” scorning the first Group as “phony,” 
ignoring “the Cheshire Cat smile” or remnant of the 
once formidable body of modern values, and approv- 


ing modes of action more directly centered around the 
Self as Reality. 


CRAZY, MAN 


There is some evidence for such an attitude among 
many teen-agers, and sub-teen-agers (that is, those w ia 
know Hiroshima only as “something which happened 
before they were born’ ). The Lean Robert Lindner, 
well-known psychiatrist and a consultant to Maryland’s 
state prison system, concluded that “The youth of 
today is er from a severe, collective mental ill- 
ness . . . has abandoned solitude in favor of pack- 
running, of predatory assembly, of great collectivities 
that bury, if they do not destroy, individuality. Into 
these mindless associations the young flock like cattle. 
The fee they pay for initiation is abandonment of self 
and immersion in the herd. . The youth of the 
world is touched with madness, literally sick. . . . It is 
not youth alone that has succumbed to psychopathy, 
but nations, populations. . . .! From loss of identity has 
come insecurity, and this has bred the soul-destroying 
plague we know as mass psychopathy. . . . Mutinous 
adolescents and their violent deeds now appear as speci- 
mens of the shape to come, as models of an emergent 
type of humanity (Time, Dec. 6, 1954). And, else- 
where, “We are entering an era which will be domi- 
nated by primitive emotional appeals rather than rea- 
son. . . . If society continues its present course, we 
will unquestionably enter another dark age” (New 


York Times, Apr. 16, 1956). 
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Such analysis presupposes, of course, the values of 
the modern mind (or of the Christian mind). For 
the view of Reality held by the post-modern mind 
implies that the things which so alarm Dr. Lindner are 
really quite sensible and consistent. One man’s Dark 
Age, after all, may be, from another view of Reality, 
another's Golden Age. 

Joost Van Meerlo, one of the West’s top experts 
on brain-washing techniques, speaking of mass partici- 
pation in rock-and-roll, mentions “prehistoric rhythmic 
trance . . . mass ecstasy. . Duce, Duce, Duce .. . 
as in drug addiction, a thousand years of civilization 
fall away . . . depersonalization of the individual . . . 
ecstatic veneration of mental decline and passivity . . 
infantile . . . vicarious . . . pandemic funeral dances” 
(New York Times, Feb. 23, 1957). To the extent that 
we deal here with a mind differing from the modern 
mind, perhaps there is some point to these remarks. 


THE BLIND WORSHIPPERS 


When rock-and-roll idol Elvis Presley appeared in 
Oklahoma City, he needed police protection from 
adoring teen-agers, who proceeded to mob a reporter 


who had interviewed Presley: “Touch him!” cried one 
girl, “maybe he’s touched Elvis!” (Time, May 14, 
1956). 

RCA alone sold over 13 million Presley records in one 
year. Over $20 million worth of Presley-approved products 
were sold to teen-agers (New York Times, Feb. 23, 1957). 

Three thousand Florida teen-agers battled police and Na- 
tional Guards who tried to stop a teen-age hot-rod drag race 
down the main street of a resort town (Cleveland Plain 
Dealer, Feb. 26, 1956). 

In New York, crowds of sobbing teen-age girls flocked 
around disc jockey Alan Freed, fired on suspicion of receiving 
payola (Time, Dec. 7, 1959). 

Bill Haley, rock-and-roll idol, was mobbed by shrieking 
teen-agers at Waterloo Station when he arrived for an English 
tour (Time, Feb. 25, 1957). 

West Germany’s leading rock-and-roll artist, “Conny,” age 
15, has some 10,000 enrolled in her fan clubs, and sold 
nearly a million and a half records in one year. Twelve- 
year-old “Gabriele” and nine-year-old “Brigette” also have 
had major rock-and-roll hits (Time, Dec. 8, 1958). 

Hundreds of teen-age girls battled Glasgow police in a 
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rock-and-roll riot, trying to get to the dressing room of “Livin’ 
Doll” Cliff Richards (New York Times, Oct. 1, 1959). 

West German disc jockey Werner Goetze described teen- 
agers as “clannish addicts . . . whose god is Elvis Presley, 
whose idols are their own stars, whose encyclopedia is the 
comics” (Time, Dec. 8, 1958). 

In Sydney, some 700 shrieking teen-agers broke chairs and 
pushed down music stands in a wild effort to get near rock- 
and-roll singe» Crash Craddock (Cleveland Plain Dealer, Jan. 
24, 1960). 

Japanese teen-agers go ape over American rock-and-roll; 
a rockabilly (rock-and-roll plus hillbilly) troupe drew 50,000 
teen-agers in Tokyo in one week (Time, Apr. 14, 1958). 

American-influenced Japanese | younger generation are char- 
acterized as stressing deep cynicism oul abandonment (Time, 
Dec. 17, 1956). Suicide is the leading cause of death in 
Japan’s 15-24 age group (Time, Jan. 26, 1959). 

Soviet Culture, a Russian newspaper, denounces “stilyags” 
(juvenile delinquents), who are becoming a serious problem, 
as influenced by Western rock-and-roll ethos (New York 
Times, May 4, 1955). A Moscow “stilyag,” caught robbing 
stores, denounced work and study as “useless” (Time, Nov. 


3, 1958). 


The trend has become so significant that it is now 
reflected by the movies and other mass media. Movie 
critic Gerald Weales, speaking of stars such as Jimmy 
Dean (whom many teen-agers believe did not die but 
lives on), Elvis Presley, Sal Mineo, and others, sums 
up his impressions thus: “The glorification of the 
immature has finally hit Hollywood. . . The new 
hero is an adolescent. Whether he is 20 or 30 or 40, 
he is 15 and feels excessively sorry for himself. He is 
a lone wolf who wants to belong, but even when he is 
a member of a gang or group he is still alone. . . . He 
can only communicate through a rand m kind of vio- 
lence. . . . The extent to which the sad-boy hero has 
taken over contemporary culture (is due to) a kinship 
between himself and the times in which he operates” 
(Reporter, Dec. 13, 1956). Harrison Salisbury, in an 
authoritative treatment of New York gangs, concludes 
that “gang boys perceive the gang as a source of secu- 
rity” (New York Times, Oct. 19, 1958). 

It should be noted again that Cif our suggestions 
about post-modernity are correct) this behavior pattern 
makes “good sense” within the newer outlook, with its 
definition of Reality as only the Self and the Unpat- 
tern, with any values not created by the Self being 
unreal. Sociologist H. Shibusawa holds that “rockabilly 
singers are the preachers of a strange new faith: the 


lowteens are the faith’s blind worshippers” (Time, Apr. 
14, 1958). 


BEATNIKS AND SUCH 


We have been considering the type of ethic resulting 
from the search for the Self’s security by conforming 
to the Group. But such an ethic (perhaps dimly re- 
lated to the philosophy of Dewey) is not the only 
possible ethic within the framework of the post-modern 
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mind’s definition of Reality as Self and Unpattern. 

An attempt can be made to find value for the Self 
in its freedom—its creative freedom from the Unpattern 
(the blind world of unfree Being)—as by Sartre. 

Or, value for the Self may be sought in contempla- 
tion of, or intuition of, the world of Unpattern as 
something which is mysterious and wonderful, as by 
Heidegger. 

In either case, the Group is regarded as a hindrance 
to the finding of value within the cosmos of Self and 
Unpattern. The Group becomes, then, a false road, 
something to be avoided, and indeed denounced. The 
Group is a “phoney” answer, a “square” answer, a 
“false” answer, which stifles the true answer. That is, 
the Group entangles the free Self, and prevents intui- 
tion of the Unpattern. 

The attack on the Group as a false way of approach 
to Reality, whether by the philosopher, by the writer, 
or by the disciple, is often extreme and angered. Sartre 
can write a play about nausea; Kerouac writes shouting 
novels; Ginsberg writes frenetic poems. And this anger 
has, in a sense, a “religious” concern, for it is basically 
dealing with the nature of Reality. Thus Kerouac can 
speak of the “holyboy road,” Ginsberg of the “madman 
bum and angel,” and of “angel-headed hipsters burn- 
ing for the ancient heavenly connection . . .” (Howl), 
Lamantia writes “Come Holy Ghost, for we can rise 
out of this jazz” (Time, Feb. 3, 1958), and Camus 
insists with religious intensity that “man must admit 
that life has meaning only when he admits that it has 
no meaning” (Time, Oct. 3, 1955). Kerouac has re- 
ferred to “beat” or “a great revival of religious mysti- 
cism,” which “believes in love (of) everything,” which 
holds that “we are all empty phantoms . . . and yet, all 
is well. . . . We're all in Heaven now, really” (Time, 
Feb. 3, 1958). And, if Reality is the Self and the 
Unpattern, this is sensible enough; indeed, as he con- 
tinues, when asked whether God exists: “We can give 
it any name ... god . . . tangerine. . . .” Such an 
approach emphasizes (in our analysis) one alternative: 
finding value for the Self in the intuitive, wondering 
acceptance of the Unpattern (note, for example, 
Kerouac’s prose: “grayscreen gangster cocktail rainyday 
roaring gunshot spectral immortality B-movie tire-pile 
black-in-the-mist Wildamerica”). Some existentialist 
philosophers also propose this. In the philosophy of 
Heidegger, for example, meaning and value in the 
old (objective) sense have died with the death of 
“the old God” and the Weltnacht which follows; but 
“meaning” and “value” in a new sense may emerge 
from the World of Being, the wondrous Everything- 
Nothing, the Beyond-all-values—the Unpattern, in our 
term. We must always act so as to remain “open” to 
this world of Being. If we do not, the Self lives “unau- 
thentically,” as when it conforms to a Group, and 
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closes itself off from the Beyond-all-categories. Or, in 
more popular form, the same emphasis appears in Zen 
Buddhism, now undergoing a minor boom in this 
country especially among the “beatniks”: Kerouac’s The 
Dharma Bums is a novel about Zen’s glories. Zen 
holds to a passive emptiness (a “being open”) in the 
face of Reality, which is Unpattern. To impose logic 
on Reality (Unpattern) is nonsense. Does life have 
meaning, is Christ God, is history true, is there life 
after death?—these become nonsense questions. The 
purpose of Zen training is to shock the student into a 
realization of this. This satori (roughly, explosion of 
enlightenment) is produced by various means, such as 
the koan (roughly, shock-question). And it is not tar 
Cif our suggestions are correct.) from the koan to the 
shock-answers given by “beatniks” Ginsberg, Corso, 
and Orlovsky at a plush Chicago cocktail P: arty in their 
honor: 
Like, 


snip snip” 


“don’t shoot the wart- hog!” or “Fried shoes! 


it means nothing,” or “my mystical shears snip 
(Time, Feb. 9, 1959). Or, the shock-lan- 
guage used by Ginsberg in a fairly good poem (Howl): 
“Real holy laughter in the river . . . the wild eyes! the 
. our own souls airplanes roaring over the 
roof they've come to drop angelic bombs the hospital 
illuminates itself imaginary walls collapse O skinny 


holy yells! oe 


legions run outside.” 
SECURITY IN THE SELF 


lf the Unpattern is seen as wonderful and glorious, 
If not, the Self must 
The most consistent exponent 
of this position is Sartre, who (with his followers) has 
also had a notable influence on the “beat” group. The 
Self finds security in itself, for it is alone in the world 
Unpattern, the blind world of unfree Being, the 
threatening world of the Determined. The Self is de- 
fined by its non-Being; it is Existence, not Being; it is 
Free. It must maintain this Freedom at all costs against 
the world of Being (Unpattern), and conformity to the 
Group is a threat to this Freedom. Man is condemned— 
it is the human condition—to the glorious though per- 
haps illusory attempt to be completely Free, to be God, 
to deify the Self. All pattern is created by the Self, and 
the Self cannot be bound by what it creates. We are 
not bound (for exan.ple) by History; it is true (that 
is, “accepted by the Self”—for only the Self and Unpat- 
tern are Real) only if we accept it. (Norman Mailer, 
a semi-‘beat” novelist, defines a hipster [“beat”] as “a 
man who has divorced himself from history, who does 
not give a... . about the past,” Cleveland Plain Dealer, 
Jan. 28, 1960.) Even death is a triumph, for we then 
escape completely from the power of the world of Being. 
The literature of Self and Unpattern, particularly in 
the anti-Conformity type of post-modern mind, is ex- 
panding and indeed going beyond such “elder states- 
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the Self may find security in it. 
tind security in itself. 















June 6, 1960 





men” as Sartre and Camus. American “beats” are experi- 
menting with movies (“Don’t Pull My G-String,” with 
Kerouac and others) and lines like “Is alligators holy, 
Bishop? Is everything holy? Are we all in heaven now?” 
(Time, Dec. 14, 1959). In France, the “New Realists” 
(Robbe-Grillet, Sarraute, and others) are writing novels 
in which, as Robbe-Grillet puts it, “the world is neither 
significant nor absurd. It simply is” (Commonweal, 
May 8, 1959). And Andre Gorz’s current The Traitors 
(with an ecstatic introduction by Sartre) describes the 
author's attempt “not to be here; to be only a trans- 
parent, ineffable and therefore invulnerable presence” 
(Time, Jan. 11, 1960). 

If only the Self and the Unpattern are Real, and 
since Truth and Morality in any objective sense are 
thus obviously nonsense, it follows that any means to 
“dig” Reality (whether understood as Unpattern or 
Self) are “true” and “good” so long as they do not limit 
the Freedom of the Self Cin one formulation) or the 
Openness to Unpattern (in another formulation). 
Thus, the “beat” will consider it “good” to try narcotics, 
sex, poetry, or whatever else he wishes in his search for 
the Unpattern (Self’s Freedom). 

The Reverend Pierre DeLattre, who runs a mission 
to the San Francisco “beats” for the Congregational 
Church, has made some of the same points in a dif- 
ferent context. The “beats,” he says, are “trying to gain 
a more direct insight into reality through emotional and 
intuitive forms of experience . . . through poetry, jazz, 
various narcotics. . . . (Their community is) one of the 
most sexually disinterested places 1 know and one of 
the most pacifist communities I have ever lived in. . . . 
There is a search here for spiritual vitality . . .” (New 
York Times, Jan. 31, 1960). The Reverend Robert 
Spike, Congregational minister and NCC official, sug: 
gests that there are “real affinities between this Ameri- 
can type of existentialism and the Christian faith” and 
that the beat world “is a caricature of Christian society” 
(Christianity and Crisis, Apr. 8, 1958). And indeed, 
this we should expect, for the “beats” or the existential. 
ists or the Conformists Cif our suggestions are correct.) 
are all adherents of a new view of Reality, and thus in a 
sense are adherents of a new faith. [To BE CONTINUED] 





F ragmentum 


We are a people striving anxiously 
and with an unparalleled vigor 
for things we neither need 
nor want 
nor can explain to God. 
Terence Y. Mutuis 
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HAVE FUN! 


Pastor Peterson often quotes from Curis- 
TianiTy Topay. He was impressed by 
your coverage of the recent White 
House conference on youth, and cited 
one educator who favored developing the 
fun attitude in all living as over against 
the disagreeable motivation of a sense of 
duty. 

As usual, he lapsed into verse on the 
subject: 


In conference at Washington 

An educationist observes, 

Americans must have the fun 

That every grown up child deserves. 


No sacrifice can be too great 

To subsidize our teaching staff: 
We must learn how to recreate 
Our carefree, happy way of laugh. 


In classroom frolic every day 

The droll instructor leads the way, 
Or joins the party when it’s gay, 
For all must learn that work is play. 


And soon in shops and factories 
While music sounds and foremen sing, 
The most reluctant boss agrees 

That in production play’s the thing. 


In government the men of fame 

Will find that paper work enthralls 
When they can make it all a game 
And fill the file with paper dolls. 


What morbid fear of missile-lags 
Can chill that patriotic son 

Who bubbles with the latest gags? 
The nation’s greeting is, “Have fun!” 


But when this romping has begun, 
A single issue is at stake— 
If all the job is really fun 
Then who will want a coffee-break? 


I warned the pastor that, considering 
his position, he should have a more posi- 
tive message. Besides, isn’t “Rejoice ever- 
more!” rather close to “Have fun!”? He 
began to explain the difference between 
having fun and rejoicing in the Lord. 
When I left him he was busy with his 
concordance. No doubt a sermon is in 


the making. EUTYCHUS 


EUTYCHUS and his kin 


U.S. PROTESTANT PRESS 


Your publication of this letter in the 
reader's column of CurisTiANrTy Topay 
would be greatly appreciated: 

I would like to congratulate Prof. E. 
Brunner for writing, and your magazine 
for printing, the splendid article “The 
Cleveland Report on Red China.” Prof. 
Brunner’s article shows him to be well 
informed. 

Unfortunately those refugees who were 
lucky enough to escape annihilation at 
the hands of the communists, do not 
find the proper understanding and at- 
tention in leading American Protestant 
circles. They are seldom, if ever, con- 
sulted on matters concerning communism 
and problems that it creates. It seems 
to me that people who lived under com- 
munist rule would be able to tell us the 
truth about actual communism, for they 
experienced this hell and could be bene- 
ficial to humanity by exposing it and in 
this way fighting it. 

I can give as an example the activities 
of the Ukrainian Evangelical Alliance 
of North America. All of our press re- 
leases and resolutions which were passed 
during our conventions were ignored by 
most of the American Protestant press.... 

We have not even been able to per- 
suade leading American Protestants that 
Russia is only a part of the USSR, and 
that the USSR consists of many national- 
ities which are enslaved by communist 
imperialism and colonialism. The pres- 
ent communist government in the USSR 
favors the Russian people, language and 
culture, and is trying to impose that. . . 
language and culture on other nationali- 
ties that are living there. Czarist Russia 
had a similar policy. 

The Ukrainians, who number about 
forty million and are the second largest 
nation in the USSR, have been strug- 
gling for their independence and national 
survival since 1917. They suffered ter- 
rible consequences in the struggle 
against this inhuman oppression. Mil- 
lions of them died during an artificial 
famine, others in concentration camps, 
prisons, some in deportations, and many 
were just shot. 

How often have we read in American 
Protestant magazines about this heroic 
nation, its religious life, history, culture, 
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etc.? About two million Ukrainians live 
in North America. They are considered 
to be Russians by most American Protes- 
tants, in spite of the fact that these 
Ukrainians take this as an offense. How 
many Americans really know that these 
people have their own highly developed 
language, which is much older than the 
Russian language? 

It is time to seriously consider the 
matter of understanding the present 
conditions in the countries which are 
under the communist yoke, and to start 
to appreciate those people who became 
victims of communist oppression, but 
never made a compromise with it. This 
also calls for a new approach in the 
missionary work among these people. A 
need arises for using their languages in 
the preaching of the gospel to them. 

Wtapmir Borowsky 
Ukrainian Evangelical Exec. Secy. 
Alliance of North America 


Detroit, Mich. 


Brunner fails to point out a greater 
danger than an atomic holocaust or even 
world Bolshevism—viz., a world which 
may have escaped both of these horrors 
only to go to hell leisurely in the luxury 
of Western freedom and democracy. We 
need above all to be warned again: “Fear 
not them which kill the body . . . rather 
fear him who is able to destroy both 
soul and body in hell.” 

The threat of bolshevism is Satan’s 
feint. Not even the advent of 
America alters the fact that Christ’s King- 
dom is not of this world. . . . Those of 
us attempting to follow Christ may still 
have to suffer the loss of all things— 
even democracy—to find Christ and be 
found in Him. 
Evanston, II. MaRLIN JESCHKE 
I could not help being somewhat fright- 
ened with the article by Emil Brunner, 
a profound and recognized theologian, 
who could write [such] an article . . 
and never seem to take God into con- 
sideration in his estimation of the power 
of “bolshevism.” 
Portland, Ore. W. J. McGetrican 
As a brilliant man of words, Professor 
Brunner seems fascinated with ideological 
systems and verbal abstractions—so fasci- 
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nated—that he often overlooks practical 
realities and possibilities for change 
which are quite obvious to less gifted 
men. Gerorce Kosxr 
Lutheran Theological Seminary 


Philadelphia, Pa. 


It does hardly anything to show how 

granting a seat on the U.N. would fur- 

ther the cause of communism. 
Mervin W. Lanc 

Faith Evangelical United Brethren 

I reeport, Ill. 


[hanks for the Brunner article; it’s a 
thoughtful statement on a question others 
of us have (perhaps too quickly) assumed 
to be closed. But is there not something 
of an anomaly in using as an insert for 
Brunner’s article the dubious appeal of 
Sen. Nelson S. Dilworth of California 
for what appears to be a decisive attack 
on our system of free education? Or was 
it your intention to present a foil to 
Brunner’s eloquent defense of human 
freedom? ScuuBert M. OcpEn 
Perkins School of Theology 

Southern Methodist University 

Dallas, Tex. 


Let me express our deep appreciation for 
Emil Brunner’s excellent article. . . . 
Your indispensable journal has from the 
very first issue (I have them all!) printed 
the facts concerning the satanic nature 
of communism and its malevolent march 
toward the enslavement of every mind, 
soul, and body on this planet. Thank you 
for your alertness and vigilance! 

Russevt F. Blowers 
East 49th Street Christian Church 
Indianapolis, Ind. 


Mr. Brunner’s article should be brought 
to the attention of the government ofh- 
cials responsible for the formulation of 
the United States’ policies on such mat- 
ters. Citizens who agree with Mr. Brun- 
ner would do well to inform their con- 
gressmen that there are American church 
people who do not subscribe to the 
Cleveland Message. 

Wheaton, III. Bruce A. ELiincson 


I hope it is reproduced in the Congres- 
sional Record. 
Tracy, Calif. Ewrnc E. CLremMons 
You publish a quotation from Professor 
]. L. Hromadka and you state that he 
is a “President of the World Council of 
Churches.” He has never held such an 
office. 

He is a member of the Executive 
Committee of the Central Committee of 
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the WCC. The undersigned has been a 
member of the Central Committee of the 
WCC ever since its organization, having 
previously served on the Provisional 
Committee. 

At the New Haven committee meet- 
ing I strenuously opposed the election of 
Professor Hromadka as a member of the 
Executive Committee. He was neverthe- 
less elected by a minority vote, because 
so many abstained from voting. 

His membership in the Executive 
Committee has only one explanation. It 
is felt that there should be at least one 
representative of the churches behind the 
Iron Curtain and, so far, no one else 
has been discovered who is both repre- 
sentative and available. 

The members of the Executive Com- 
mittee must be elected from the mem- 
bership of the Central Committee com- 
posed of men whom the member 
churches have themselves accredited. 

Personally I have consistently each 
year voted against the election of Pro- 
fessor Hromadka because of his unchris- 
tian defense of the Russian rape of Hun- 
gary in 1956. P. O. Bersety 

President Emeritus 
Augustana Evangelical 

Lutheran Church 

Minneapolis, Minn. 


RITUAL AND METHODISM 
“Will Ritual Save Methodism?” (Apr. 


25). The answer is “no,” for only a 
personal experience of Christ as Lord and 
Saviour can do that. But, an intelligent, 
well-ordered service—conducted by a ded- 
icated minister—can certainly do more to 
lead people to that experience than can 
some hodge-podge spiritual free-for-all, 
designed only on individual whim. 


Arno_tp Pope 
Roanoke Rapids, N. Car. 


The present spiritual and biblical ce- 
vival in Methodism is going hand ‘in 
hand with this “high-church” movement. 
The Methodist Church Rex D. Kecry 
Basehor, Kan. 


The word “ritual” as used in the article 
is incorrect. “Ritual” means the Order 
of Service, and Methodists already have 
a rite or ritual in their Book of Discipline, 
taken mostly from the Anglican Book of 
Common Prayer. What the Rev. Mr. 
Phipps means is “ceremonial”. . . . 
There is great danger, which Angli- 
cans call “spikery,” in introducing sym- 
bolic movements (ceremony) and other 
symbolism only for the sake of atmos- 
phere or churchliness. It becomes a 
superimposition without basic require- 
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ments of apostolic faith and order. . . . 
It is too often said that our Lord's 
practice of religion was “simple” in the 
sense that He was puritanical. The re- 
verse is true, as can be seen by any stu- 
dent of the Bible who will take the 
trouble to enumerate the myriad of ref- 
erences to Jewish worship in which our 
Lord Himself engaged as a devout Jew. 
I have no knowledge of the “simple 
form of liturgy” [Wesley] drafted in his 
younger days, but this would not have 
affected Methodism, for as an Anglican 
Wesley continued to use the Prayer 
Book, and the Methodists upon sepa 
rating from the Anglican Communion 
took much of the Prayer Book with them. 
. . . Liturgics is not primarily a question 
of ceremonial, but is first concerned with 
ritual—an ordered service containing all 
the elements of public prayer with sea- 
sonal variation. . . . Adoption by Meth- 
odism of ritual and sacrament is devoutly 
to be hoped for, when one understands 
the basic principle of liturgics, which is 
the science and art of worship of Al- 
mighty God—the principal job of the 
Church. Roserts E. Exrcorr 
St. John’s Episcopal Church 
Mount Prospect, IIl. 


It has been my experience through a long 
and fruitful ministry that the basis for 
the liturgical revival for the most part 
is in revealed Orthodox Faith. Liturgical 
worship and evangelism are not gen- 
erally, need not be (that is sure), antag- 
onistic but rather supplementary and 
complementary. 

First Presbyterian Howarp E. Maruen 
Amenia, N. Y. 


As the Episcopal Church has long been 
torn over the problems of ritual, I know 
something of the values as well as the 
dangers on both sides. There are many 
people who lay great stress on elaborate 
ceremonial but there are those, equally 
as worthy, who care little about it. How- 
ever, so many who do not like cere- 
monial go to the extreme of conducting 
very sloppy and undignified services, and 
ceremony and pageantry can be and 
often are used as a shield behind which 
men of small ability will hide. They try 
to make up in show for what they lack 
in depth. But ritual does not destroy 
though it may be used to conceal spir- 
itual death. It is like a pall which does 
not kill the victim but is used to cover 
him after he is dead. 

The services from any good service 
book are superior in expression and 
thought to the average extempore ones. 
The great leaders (Cont'd on page 30) 
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A LAYMAN and lus Faith 
‘I'LL SEE YOU IN THE MORNING’ 


“And... it is appointed unto men once 
to die, but after this the judgment’ 
(Heb. 9:27). 


€ Before us there unfolds the drama of 
death. Men in history meet their death, 
whether they be great or small, and be- 
come names memorialized in art and 
literature perhaps but no longer in flesh 
and blood. 

New drugs and techniques in surgery, 
improved diets, and higher living condi- 
tions are of course contributing to 
lengthened life expectancy; but the added 
years are nothing in comparison with the 
eternity that lies ahead and in which all 
of us should be concerned. Death may 
be postponed, but it is still unavoidable. 

A Christian, in the words of the 
Apostle Paul, can know, however, that 
it is better to be “absent from the body, 
and present with the Lord.” 

Not that many of us really want to 
die. But, we can face the certainty of 
the event with the absolute assurance in 
our hearts that we belong to Christ, and 
he has done for us the thing which makes 
death a transition from faith to reality. 

There are some who look on Chris- 
tianity as a movement designed to make 
the world a better place in which to live. 
But such is not the case, although the 
more real Christians there are the better 
the world will be, for it will have more 
“salt” to preserve the social structure and 
more “light” to show men the way of 
eternal life. 

Our Lord makes perfectly plain in his 
words, “should not perish” the reason 
God sent his Son, and the transition 
from death to life that is conditioned on 
one thing alone—faith in him. 

The central thought in the story of 
the Prodigal Son is not the betterment 
of the “far country” but the return of 
the son to his father. This is the central 
theme of the gospel message. The ques 
tion, after death what? is answered when 
we know him whom to know aright is 
life everlasting. 

Is it morbid? Not the least bit. It is 
with privilege of every Christian to live 
with assurance, hope, and peace. 

Is it realistic? Yes, for internal col- 
lapse or external violence is possible to 
any of us at any time; and if it is not 
disaster, then the slow, inexorable pro- 
cess of physical deterioration will lead 
to the same end. 


Some of us have lived part of our lives 
with the knowledge that any moment 
could be the last. Is the thought frighten 
ing? No, not if one knows he is ready 
to meet God because he personally 
trusts in the finished work of Christ and 
thereby belongs to him. 

Death is going to happen to everyone 
of us. ‘Those who are Christian will pass 
immediately into the presence of the 
ever-living Christ who has redeemed us 
unto himself. The earthly 
existence will be transformed into the 
butterfly of eternity; the body of our 


cocoon of 


worldly existence will be changed into 
the likeness of his glorious resurrection 
body, and we will see him as he is. 

With the Apostle Paul every child of 
God can say, “For I know whom I have 
trusted, and am persuaded that he is able 
to keep that which | have committed 
unto him against that day.” 


€ Whom shall we meet at death? Few otf 
us stop to realize that in meeting Christ 
we shall meet our Creator and Redeemer. 
All things were made by him, and it is 
the same Christ who is our Saviour. 
The unbeliever will meet him, but he 
will be his Judge. The Christian’s judg- 
ment has been met on the Cross, and he 
is thereby safe and free. 

We so often complicate the gospel 
truth by unbelief or foolish imaginings. 


€ But why do we need a Redeemer? 
The nature of sin, its universality and 
fatal consequences, can never be over- 
stated. “For all have sinned, and come 
short of the glory of God” is the state- 
ment of fact in Holy Scripture. We are 
also told, “For the wages of sin is death; 
but the gift of God is eternal life through 
Jesus Christ our Lord.” 

What does this have to do with death? 
The unrepentant and therefore unfor- 
given sinner will meet the Christ whom 
he has rejected as Saviour and is to be 
his Judge. 

Faith in Jesus Christ as Saviour from 
sin and Lord of life makes all the differ- 
ence in this world—and in the world to 
come. To a believer, there accrue bless- 
ings which are possible to no one else. 

For one thing, there is security—eternal 
security. 

We live in a day when security is 
almost a fetish. Men want it more than 
freedom itself. We have social security 
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which lasts until death—with some $200 
additional to assist in burial expenses. 
Men may amass fortunes, but the security 
of money is only for this life. 

The security we have in Christ is 
eternal and nothing can take it from us. 
Jesus said: “My sheep hear my voice, 
and I know them, and they follow me; 
and I give them eternal life; and they 
shall never perish, neither shall any 
(man) pluck them out of my hand. My 


Father, which gave them me, is greate1 
than all; and no man is able to pluck 
them out of my Father's hand. | and my 
Father are one.” 


Another blessing which the Christian 


has is peace, We live in a world of tur 


moil. All about us there is unrest and 


No 


immediate future. 


uncertainty. the 


But in the midst of 
darkness the Christian can have absolute 


one knows even 


peace, tor he knows who he is and where 
he is going. He knows that nothing can 
happen to him which is outside the will 
of God. He lives in the certainty that: 
“All things work together for good to 
them that love God,’ and there is in 
hnite peace in that assurance. 

Not only does the believer have se 
curity and peace, but also has righteous 
ness. Such righteousness is not of his 
own endeavor or achievement, for human 
goodness is as filthy rags. Rather, it is 
the imputed rigiteousness of Christ 
which, tor the Christian, becomes a spir 
itual garment. Only then can he comc 
into the presence ot God, the Holy One. 
Knowing that God the Father accepts us 
for his Son’s sake, we have assurance 
to the fullest extent. 

A third blessing of the Christian is 
hope—the hope of heaven itself. 

[he Bible tells us: “Eye hath not 
seen, nor ear heard, neither have en- 
tered into the heart of man, the things 
which God hath prepared for them that 
love him.” Neither our present experi- 
ence nor that of others—not even our 
wildest imagination can picture the glory 
which will be ours in heaven. We do 
know that heaven will be a place where 
there is no sickness, sorrow, or death; 
and we know we shall be in the pres 
ence of God himself forever. 

One final blessing which is ours is 
freedom trom fear. 

“Yea, though I walk through the valley 
of the shadow of death, I will fear no 
evil; for thou art with me” was David’s 
assurance and one which is ours through 
faith in the living Christ. 

Like Peter Marshall we can contem- 
plate death and say to all who are 
Christ’s: “I'll see you in the morning.” 

L. Nevson Berri 
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EDITORIALS 





[he sight of an insolent, shouting Slavic bully is never 
attractive, whether fictionally in Dostoievsky or in the 
flesh in Paris; and the deliberate twisting of the spy 
plane incident into a cause for international misbe- 
havior is a piece of “brinkmanship” that Satan alone 
could have devised. 

[he Communist strategy strains at a gnat while it 
asks the Free W orld to swallow a camel. \ e whose 
spiritual ancestors bled and died to win the only free- 
dom the human race has ever known should be the 
last ones to concede an inch to the great twentieth 
century brainwash known as Marxist socialism. Years 
ago Time magazine accurately diagnosed communism 
as simply a technique for gaining and keeping power. 
It has achieved its power not by persuasion and reason, 
but by the rack, the wheel, the screw, and the mara- 
thon-discussion technique of eroding the mind and will. 
Its leaders are not elected by a multiple party system; 
they concede no natural rights to their citizenry. Com- 
rade Ivan may think that life in Magnitogorsk is “not 
bad,” but he is like the slave chained in Plato’s cave, 
to whom shadows are the only reality. For in truth 
Comrade Ivan has never risen to his full height as a 
free man. The prisoner who unhappily falls into the 
hands of the state police is informed, “Your defense is 
When 
defense is necessary 
only in corrupt bourgeois society where they have cor- 
rupt officials. 


not necessary for we never make a mistake. 


we arrest you, you're guilty. A 


In the light of the charges now being hurled at our 
own country, it is well that we recall the nature of 
the ruthless and ungodly system with which we are 
dealing. Communist espionage for 42 years has been 
poking under every tent in the inhabited world. The 
U-2 flights over Russian territory during the past four 
years were not orde red by irre sponsible and agore ssive 
leaders, but were a vital part of Free World defense 
for which we should be thankful. America would be 
in much graver danger but for multiplied activities 
designed to protect us from surprise attack. Espionage 
is evil only as it is carried out with aggression in mind. 
Neither we nor our leaders contemplate aggression 
against anyone in the world. But we are face to face 
with forces which plan to destroy us if possible. 

Khrushchev’s rage and his subsequent scuttling of 
the summit seem to spring from two facts: Soviet 
humiliation from the world’s discovery that at least 
50 flights of the U-2 had taken place over Russia before 
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mechanical failure intervened May Day to bring down 
one of the planes; and a serious rift within the Kremlin 
which may have sent Khrushchev to the summit a 
virtual prisoner of those he had dominated up to that 


time. 
a 


Having said this, we are now forced by events to 
take stock also of the fact that America stands morally 
humiliated before God. Not before Russia, not before 
the world, but before God. We have been trapped in 
attempting refuge in a lie. We have even encouraged 
men in our armed forces when facing torture to commit 
the act of self-destruction—which clearly violates the 
commandment of God and may send the victim un- 
prepared into his presence. We announce to the world 
that we will defend our country with espionage and 
then we say that we will not. We have chosen to rely 
on human prudence rather than on the wisdom that 
comes from counsel with the Almighty. The high moral 
principles upon which our government was founded, 
and the righteousness and justice which have been the 
invisible structure of our foreign policy, are being 
sabotaged by the relativistic and utilitarian ethics of a 
cynical age. 

But God will not be ignored! If we forsake the 
springs of living water for broken cisterns, and if we 
substitute subterfuge for rectitude and divine trust, this 
nation which has known God will surely feel the rod 
of judgment. Many Christians have been praying fer- 
vently for something to happen to America that would 
wake her up, that would:bring our nation to her senses 
before it is too late. Scripture does not teach that we 
will be saved by miracle fabrics or the four-day week; 
by the U-2 or the United Nations. For the Christian 
there is comfort in the thought that God may have 
spared us yet greater evil through the collapse at Paris. 
Many have felt that any meeting of minds with the 
Communists must lead inev itably to our own detri- 
ment. A collapsed summit is to be welcomed more than 
another Teheran. Scripture teaches that God will meet 
America at only one place: at the Cross, and that is the 
way of repentance and spiritual humiliation. 

True, God wills government and abhors anarchy, 
but he is not overly concerned to “salvage the chestnuts” 
of our Western civilization. His Church, in fact, has 
already extricated herself from three dying cultures in 
her two-thousand-year history. In the modern crisis of 
the nations we have seen the breakdown of the strategy 
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of power blocs, of the League of Nations and United 
Nations, of personal diplomacy. Neither flexibility nor 
intransigence has overcome the Cold War; the spirit of 
modern civilization remains chilled with fear of de- 
struction. God does not provide survival insurance, he 
provides only himself. He wills a nation and _ its 
people under himself; and if the Deuteronomic philos- 
ophy of history is correct, the living Lord has never 
and will never ultimately abandon his own. 


In the strange, apocalyptic times in which we live, 
where safety, as Winston Churchill said somewhere, is 
the sturdy child of terror, even Khrushchev recognizes 
the fact that rockets and missiles will not provide the 
answer the world is seeking; that they will only destroy 
all possibility of further seeking. Yet all this was known 
before Paris. What has come to light since is the sad 
deterioration of the Western position before the on- 
slaught of the devil’s preaching. Were we to send a 
man or a platoon into space tomorrow, our position 
would not be improved. We need to do exactly what 
a football coach does when he sees his fair young hope- 
fuls pushed around by an opponent: schedule some 
sessions in fundamentals. America needs a drill in right 
thinking and right acting according to God’s Word. 

And what is the Christian Church contributing to 
the moral renaissance America needs in her desperate 
hour? How is she meeting the nation’s need? Heroic- 
ally, with sacrificial toil, burning the brand of God’s 
truth and righteousness into every man, woman, and 
child? Filling each convert with a loyalty and a sense 
of destiny under God that would call forth the ultimate 
measure of devotion? Or are we spending our best 
efforts railing at “the liberals” or “the fundamentalists,” 
shaking our heads at the human race, choosing carpet- 
ing for the new building, begging for money, pushing 
for ecclesiastical status, and following the priest and 
Levite down the other side of the road while America 
is bleeding to death? 

There is no use sending up a wail of self-pity over 
our lot, any more than there was in Israel’s time of 
affliction. As Jeremiah told them, they “had it coming.” 
Our task as Christians and as Americans is therefore 
quite simple: to ask divine forgiveness and to gird up 
our loins and set our hearts to serve the living God. 
Not an easy prospect or a pleasant one, to be sure, for 
it means an overhauling of much that we have been 
prone to take for granted as “the American way of life.” 
Our spiritual diet may change from upside-down cake 
to hardtack, but that, too, will be to the good. If we 
seek revival now, it may still not be too late. For while 
God's judgment is terrible, his mercies are yet infinite, 
and Jesus Christ remains Lord of history. Any other 
road points straight to oblivion. END 
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CHICAGO THEOLOGICAL TROUBLES 
RECALL AN UNFULFILLED VISION 


In May death came to the great philanthropist John D. 
Rockefeller, Jr. and, by coincidence, dissolution also 
to the federated divinity faculty at University of 
Chicago (founded in 1890 by J. D. R., Jr.’s father 
under the misimpression of establishing a great center 
of Christian education). The son’s death at 86, and 
disruption of the Federated Theological Faculty, pro- 
vide instructive opportunity to recall the distortion of 
his father’s objectives for Chicago by liberal advisors. 

Noted Baptist theologian A. H. Strong had _per- 
suaded J.D.R. of the need of a great Baptist univer- 
sity. Ecclesiastical counselors encouraged him, instead, 
to establish University of Chicago with a Baptist divin- 
ity school attached. Before long the seminary not only 
ceased to be Baptist, ceased even to be Christian, but 
also became intolerantly naturalistic; there was more 
supernaturalism in philosophy than in theology classes. 

In time Chicago Divinity School (American Baptist 
in name) had three neighbor seminaries: Chicago 
Theological Seminary (Congregational), Disciples Di- 
vinity House, and Meadville Theological School (Uni- 
tarian). In 1943 an ecumenical experiment merged 
these schools into a loose but complex amalgam. While 
the experiment often showed signs of strain, new 
professors and Sealantic Fund grants extended its life. 
But tension continued. Chicago Theological Seminary 
supplied most of the B.D. students while the unified 
faculty dominated the curriculum and the University 
sought more controls. Soon debate over faculty appoint- 
ments and study programs was openly publicized. Now 
three institutions have indicated impending withdrawal. 
The actual detachment date is still to be set. 

The Rockefeller fortune exemplified a noble dedica- 
tion of wealth. Serving the unstable cause of liberalism, 
however, and in fact the interests of many creeds, it 
tended especially to neglect J. D. R.’s basically evangel- 
ical vision of a great Christian university. It is still not 
too late to fulfill a holy vision, conceived but abused 
70 years ago, to guard America’s high heritage. = END 


CLARITY AND THE GOSPEL i 
IN THE POST-MODERN AGE 


The basic concern that confronts us as Christian be- 
lievers is the difficult task—daily it grows more difficult 
—of reaching the world in the 1960s for Jesus Christ. 
The fact that we are in a time of transition and turmoil 
nullifies the simpler sketchings of our problem of com- 
munication. The real world around us is a very com- 
plex world. Harvard historian Crane Brinton, in A His- 
tory of Western Morals, may write of complacent 
intellectuals who see the United States only as a land 
of “identical Main Streets tied together by the same 
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interstate highway of mind and body,” but he notes 
also that the social alarmists see the diversities: “the 
incredible \ . institutions of higher educa- 
tion; the hundreds of organized sects, Christian, Jewish, 
faddist the sometimes 
appalling course of fashion, the uniformity of the desire 


rariety of . 
Enlightened, theosophic, { 
continuing American lust for 


to be diff ferent... the c 


experiment, including socio-economic experiment, 
which has meant that even in the mid-twentieth cen- 
tury . . . there still try to crop up little groups that try 
to live without machines, or bring up children without 
a single ‘No!,’ or make a university out of one hundred 
Great Books, or control the flesh by going nude. 

This real world around us is a very complex world; 


“doomed,” the 


speak of it as “wide,” “wild,” “lost,” or 


big problem remains with us of finding living touch 
for the Gospel in the experience of the post-moderns 
The Greek and Roman “bar- 
(the pagans of New Testament times) were 


among whom we live. 
barians” 
closer to the Christian outlook, not only in time and 
space but in mind, in their basic view of Reality, than 
modern beatniks and conformists. The ancient pagan 
mind, however dim and dark it was, was “closer to the 
Kingdom” than the post-modern pagan mind. What 
does that imply for you and me as disciples of Jesus 
Christ in 1960? 
generation,” 


Do we therefore forsake this “beat 
or are we under heavy obligation to the 
generation of which we are a living phase? 

If we are going to communicate properly, we shall 
have to communicate intelligibly as well as relevantly 
and faithfully. 
the Gospel gets sunk in semantic swamps, for Chris 


It is more than ever a tragedy when 


tianity is still a message for the masses, for the mil- 
lions. Giant business and political movements have 
learned to address the masses. Billy Graham has 
grasped the significance of clarity in gospel presenta- 
tion hoes than Barth, Niebuhr, or Tillich, who often 
seem to the masses as obscure and ambiguous as the 
Delphic Oracle. We have an obligation to make the 
Christian message as clear as the sky in a California 
travel ad, so that the truth stares our generation in the 
face as clear, unambiguous, and recognizable, and 
communicated in the "plain speech of every man. A 
generation whose responses are so skillfully manipu- 
lated by Madison Avenue that the reader can enjoy on 
paper the sizzle of a steak, thrill to the speed of a jet 
without actually stepping off the ground, experience 
capital gains in a mutual fund before investing a cent, 
splash imaginatively in the satisfying style of a new 
Cadillac, safely ¢ carry the money he doesn’t have by 
traveler’s cheques—such a generation has been reached 
by precision in thought and by effectiveness in word- 
ing and imagery that places new responsibilities of 
articulateness upon all of us. Whatever else we do in 
the 1960's, the message must be intelligible. END 
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THE TEMPEST OF RELIGIOSITY 
AND THE DECLINE OF FAITH 


“Religion in American Life” posters present a comfort- 
able and appealing picture: Sunday School children 
gazing upward, a thoughtful man occupying a church 
pew. Such images subtly suggest that “a little religion 
never hurts anybody.” Within the very limited context 
of “pure religion” the cliché is not altogether devoid 
of merit. Indeed, no Christian would deny that some 
wisdom can be found in other spiritual traditions, nor 
would he insist that Christianity has a monopoly of 
truth and virtue. As good Americans, moreover, we 
believe in freedom of religion, and we do not like it 
when any group arrogates primacy to itself because 
“error does not have the same rights as truth.” 

In the midst of a wave of CHRISTIANITY 
l'opay is committed to a vigorous evangelical witness. 


fi ligi . . ” 
re igiosity, 


It maintains that the gospel of Jesus Christ cannot be 
accommodated to the spongy atmosphere of “syncre 
tism” and “inclusivism.” The “religious” wave cur 
sweeping America may carry some earnest 
seekers into the stream of historic Christianity, but 
champions of non-Christian points of view are exploit 
ing the movement most actively. Millions are being 
swept into cults where the evangel of Jesus Christ is 
ignored or distorted to the point of unrecognizability. 

We are disturbed that so many people are seeking 
God everywhere except where, according to his Word, 
he is assuredly found. We do not hold that what a 
person believes “really does not matter so long as he 
is sincere about it.” Rather, we affirm that the choice 
is still between true religion and false religion, pure 
religion and impure religion, and not simply between 
some religion and none at all. The New Testament 
does not say that there are many paths to the kingdom 
of heaven. It does not liken the Word of God to a 
shotgun that scatters its pellets but to a sword that 
pierces sharply and deeply. 

The lack of spiritual discrimination shown by de- 
votees of these cults is often accompanied by a lack of 
moral discrimination. Thus the well-known practice of 
“sheep stealing” among some groups suggests a doctrine 
that the end justifies the means; and the habit of “dis 
afhliating” from the world and repudiating the obliga- 
tions of citizenship, indulged in by some groups, denies 
in effect the social responsibility of the individual. 
What are we to say of a sect or a 


rently 


that con- 
firms a man in his sins and worsens his plight? 

The common target of all these cults seems to be the 
churches. It is in part a judgment on the church at 
large that great numbers, dissatisfied with her current 
teaching and works, have taken up “strange fire” and 
esoteric doctrines. The man who has found “fulfill- 
ment” in nudism, in Zen-Buddhism, or in existential- 
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ism usually has nothing but pity and scorn for the 
unenlightened Bible-reading Christian. Herod and 
Pilate can still be counted on to agree on one issue. 
But we are led to ask the question: were the Gospel, 
which is the power of God unto salvation, faithfully 
preached, would there be this new diaspora of our day? 
As Christians we are not so much concerned which 
particular church the people choose to attend as we 
are that the churches of our land be found holding 
forth faithfully the Word of life. 

There is a curious likableness about the American 
religionist and his determination to coexist with anyone 
and everyone, whether he worships in a church, shrine, 
mosque, tent, store front, temple, synagogue, joss house, 
high place, or lodge meeting. But the modern ten- 
dency of putting faith on a subjective basis (e.g., 
“What is true and oom for one need not be true and 
good for another”; “Your religion is real only if it is 
real to you”; “The important thing is that what I 
believe comforts me”; and so forth) has called in ques- 
tion the objectivity and reality of God himself. 

We have arrived not just in the post-Christian era 
where Christ is rejected while his ethics remain; we 
have reached the “post-modern” era where even the 
morality is gone. Who are the new “spiritual” leaders 
now beckoning America? They are marijuana-smoking 
beatniks, blob artists, composers of offbeat anthems, 
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and pantheists from the East. What is the revised 
version of the Mosaic code we are now asked to adopt? 
Acceptance of cheating, lying, corruption, and laziness 
as normal behavior; contempt for law itself; indiffer- 
ence to immorality and even to sex deviation. And 
what are the sanctions for such behavior?—anything 
under the name of “religion” that does not interfere 
with our selfish drives. 

Popularizers of social studies freely admit that a 
connection exists between the increasingly invertebrate 
state of American character and the flight from the 
historic Christian faith. The task of the Church is to 
show that “religion” itself is no solution; that the road 
to hell is paved with religious fetishes. 

In the days ahead, according to observers, Christian 
faith and other religions will be confronting each other 
in unprecedented ways. We welcome all such en- 
counters. After centuries of “holy” warfare, an era of 
religious understanding and brotherhood is long over- 
due. Together the theistic religions should be speaking 
unequivocally to the hedonistic naturalism and the 
militant atheism of our time. But we have no reason 
to stop evangelizing. The Great Commission has never 
been revoked, nor has the Father’s purpose altered. 
It is still true that nothing less than spiritual awaken- 
ing and a fresh obedience to God in Christ will save 


America and the nations. END 






Protestant Mission in a Catholic Stronghold 


Gathering 350 pastors and workers 


from Colombia, Venezuela and Ecuador, 
an epochal World Vision conference 
May 9-13 prodded evangelical forces to 
a deeper sense of their spiritual task in 
a time of unrest in Latin America. In 
the newly completed auditorium of the 
Interamerican Mission Seminary campus 
in Medellin (second in size to Colombia’s 
capital city in Bogot4), delegates heard 
Dr. Bob Pierce, Dr. Paul Rees, Dr. 
Kyung Chik Han of Korea, and Editor 
Carl F. H. Henry of Cnrrstranity 
Topay press the burning relevance of the 
Gospel to the plight of modern man 
and contemporary culture. 

Colombia has been a center of Roman- 
ist repression, and not infrequently of per- 
secution, of Protestant missionary effort. 

Chafing under press reports of Roman- 
ist intolerance, spokesmen for the U. S. 
Catholic church, steadily expanding a 
drive for political power, have com- 
mented ambivalently. Some have waved 
aside the accounts as “mere propaganda”; 


others have deplored the tendency of 
Protestants to identify Romanism with 
“Spanish Christianity” Cwithout them- 
selves repudiating it); others have spoken 
of religious liberty as a proper expectation 
by non-Romanists. 

Evangelical workers in Latin America 
have steadily sharpened their evangelistic 
focus, aware that Roman strategy changes 
frequently. Colombia today has the fast- 
est growing evangelical population in the 
world. In Medellin the 350 delegates in- 
cluded 30 from Western Venezuela and 
30 from Ecuador; the others were from 
Colombia (50 missionaries, 240 na- 
tionals). This was more than four times 
the number of full-time Protestant 
workers ever gathered in assembly in 
Colombia. Roman Catholic persecution 


has purified the Church and stimulated 
growth. Baptized church members in- 
creased 51 per cent during the five worst 
years of persecution, and the Protestant 
community now numbers about one per 
cent of the population. 


A survey of 





evangelical work in Colombia by the 
Evangelical Confederation and the Na- 
tional Pastors’ Conference now shows 
192 organized Protestant Spanish-speak- 
ing churches, 401 congregations with 
regular services, 119 Protestant-sponsored 
schools, 22 hospitals, dispensaries or 
clinics, and 13 seminaries or Bible insti- 
tutes. But there is still only one worker 
for every 24,000 inhabitants. 

World Vision arrangements were im- 
plemented by the Rev. Robert W. 
Lazear, Jr., of Bogota, executive secretary 
of the Evangelical Confederation, and 
the Rev. Bert Biddulph, rector of the 
Interamerican Seminary in Medellin. Fol- 
lowing the conference, the seminary dedi- 
cated its new building—a gift of World 
Vision—and carried on another week 
with study courses. The background, 
education and intellectual level of Colom- 
bian pastors are extremely varied, from 
rural worker to city pastor. Cultural 
background too is varied, with diverse 
mixtures of Spanish, Indian and Negro 
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blood. Almost all denominations active 
in Colombia were represented, Southern 
Baptists largely remaining aloof. 

Larger in size than Texas and Califor- 
nia combined, Colombia has 13,500,000 
inhabitants, mostly Spanish-speaking. 
The nation has maintained a high cul- 
tural level, mostly Spanish in orientation, 
its colonial foundations having been laid 
by Dominican, Franciscan and Jesuit 
priests. Secondary schools are still largely 
private, the majority being maintained 
by Roman Catholic religious orders. The 
Constitution of 1886 confers civil rights 
and social guarantees upon all residents 
of Colombia, including the right of peace- 
ful assembly, freedom of conscience, and 
the liberty of all “cults” (provided they 
do not contravene Christian morality or 
the laws). Religious teaching in all edu- 
cational institutions was made compul- 
sory by a concordat signed with the 
Vatican in 1887. 

No direct pressures were put upon the 
Medellin province is the 
center of Colombian Catholicism, supply- 
ing two-thirds of the nation’s priests. A 
news report in El Tiempo said that Prot- 
estants were meeting to discuss the Holy 
Father's invitation to them to return to 
the church of Rome. The final night 
a priest dedicated an image of the Virgin 
directly in front of the second Inter- 
american Church and fanatics then 
stoned the church. 

In Nutibara Hotel, the World Vision 
team heard a documented report on 
Roman Catholic persecution and intoler- 
ance in Colombia. In the past 12 years, 
116 Protestants were killed, 66 Prot- 
estant churches or chapels were destroyed 
by dynamite or fire, and 200 Protestant 
schools have been closed. Since 1948 
there have been several thousand cases 
of persecution. A summary of 2000 
statements signed by victims and eye- 
witnesses shows that Roman Catholic 
priests participated directly in 30 per cent 
of these cases. 


conference. 


Believers have been 
beaten, made to move by threats against 
their lives, deprived of civil rights (civil 
marriage opportunities particularly), 
ejected from hospitals when in need of 
care, denied burial permits for deceased 
loved ones, their homes arbitrarily 
searched, their children discriminated 
against in schools, their church services 
interrupted by priests and police, and 
their cause publicly condemned by civil 
officials as well as priests using loud 
speakers stationed at Catholic churches. 

A poll of the evangelical workers at 
the conference yielded its own sordid 
story of Romanist intolerance and perse- 
cution aimed at their pastoral activities. 
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Sixty-two pastors have been imprisoned, 
26 shot at, for preaching the Gospel. 
Twenty-three members of their congre- 
gations have been martyred. Many re- 
ported that churches they had served 
were set afire or dy namited. The Chris- 
tian and Missionary Alliance Bible Insti- 
tute in Armenia, Caldas, will soon 
graduate as pastor-evangelist a lad who 
is the only survivor of an evangelical 
family of seven whose lives were brutally 
stamped out. 

The strategic situation has improved 
somewhat with the election of President 
Alberto Lleras, a compromise candidate 
serving until 1962. Lleras’ personal sym- 
pathies are with the liberal party (which 
is mildly anticlerical, favors a disestab- 
lished church, decentralized government, 
popular education). The conservative 
patty has the support of the Roman 
church, and favors centralized govern- 
ment, an established church, and the 
great landed interests. But as the head 
of a coalition government, Lleras’ per- 
sonal power is limited, and his cham- 
pioning of civil rights does not come to 
full expression. 

After 50 years of conservative power, 
the liberals won in 1930 and during the 
next 15 years Protestantism moved ahead. 
In 1946 the conservatives won. From 
1948-58 Colombia was in a state of siege. 
Persecution of Protestants coincides with 
this period of conservative political con- 
trol. In 1950 harassed Protestants formed 
the Evangelical Confederation, uniting 
16 denominations and missions, which 
then regularly issued press information 
when the government ignored many 
memorials and it was evident that police 
in many places were working with the 
clergy to suppress Protestantism. These 
persecutions left orphans, suffering, and 
hardship, but they united the Protestants. 

A turn for the better is seen in the 
recent advocacy by the Bishop’s Council 
of a “soft policy” toward Colombian 
Protestants. Some spokesmen are cham- 
pioning an “ecumenical” attitude, urging 
prayer that the “separated brethren” will 
return to the fold. Some 35 Indian terri- 
tory churches, shut down by Catholic 
demand, have been reopened. The “stick 
and stone” era seems to have come to a 
halt. 

Yet the basic causes of persecution re- 
main, so that the peace is an uncertain 
one. These basic causes are the Con- 
cordat of 1887 (Colombia is the only 
country in continental South America 
bound by such a concordat), and the 
mission treaty of 1953 (a personal agree- 
ment between an acting president and the 
Vatican, never approved by the Colom- 





June 6, 1960 





bian Congress) which gives Catholics 
exclusive rights to evangelize vast areas. 
Quasi-legal means of repression are used. 
In the past four months a dozen visas 
have been refused Protestant missionaries 
and teachers by a Jesuit-trained immi- 
gration officer. Most of these are staff 
replacements. At the peak of Protestant 
effort there were 300 missionaries in 
Colombia; the number is now down to 
200. Meanwhile, Colombian priests 
freely get visas in great numbers for 
many activities in the United States. 

Colombia is more Roman Catholic 
than the other 20 Latin American coun- 
tries. ‘lhere is one priest for every 3,750 
of the Catholic population. The Jesuits 
were the apparent intellectual authors of 
the persecution of Protestants in what 
seemed a thoroughly prepared and fo- 
mented assault. Their articles in the 
press charged that Protestants are bring- 
ing in communism, or unwittingly serv- 
ing it (by destroying religious and 
national unity); that Protestants favor a 
loose morality, are advance agents of 
U. S. imperialism, and are allied with 
revolutionaries; that Protestantism is an 
exotic movement which uses 
funds to buy converts. They even pro- 
posed annual observance of an anti- 
Protestant day. Their main premise was 
that Protestantism is a heresy that must 
be stamped out. 

More recently both Catholic and secu- 
lar writers have questioned the spiritual 
Cin contrast with political) strength of 
Romanism in Colombia. One leading 
Romanist estimates that 25 per cent of 
the population is “practicing Catholic.” 

En route to Colombia, the World 
Vision team held a five-day conference 
on Barbados, where 325 workers from 
29 denominations gathered from 20 
nearby islands. The program was imple- 
mented by the ministers of Barbados, one 
of the tiniest but most populated of the 
islands of the British West Indies. In an 
area of isolated islands, with scattered 
missions and many independent and non- 
cooperating churches (130 denomina- 
tions are listed), the sessions served as 
a reminder of the unity of evangelical 
purpose as well as an encouragement to 
workers in lonely outposts. Many workers 
seemed largely ‘uninformed and uncon- 
cerned about the destiny of the Christian 
movement elsewhere in the world, but 
they seized their opportunity before the 
conference closed to present an offering 
to Dr. Han for the Christian churches 
in Korea. Delegates represented Meth- 
odist, Pentecostal and holiness groups in 
strength, these being most active in this 
missionary theater. C.F.H.H. 
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Southern Baptists, meeting in Miami 
Beach during the somber Paris summit 
crisis, reviewed a record year in member- 
ship gains and stewardship and char- 
tered further advances in evangelism 
and missions. 

Goals for 1961 include 600,000 bap- 
tisms and a $2,100,000 budget increase 
(to $20,013,000). However, such strides 
will be relatively meaningless, speakers 
warned, unless churches begin to weigh 
members as well as count them, seeking 
quality along with quantity. 

The outstanding personality at the 
sessions was evangelist Billy Graham, 
who drew the week’s biggest crowd to 
the weakest program spot. Graham also 
helped set the mood of the meetings by 
calling the summit smash-up perhaps the 
most serious crisis civilization had ever 
faced. “This is no time for business as 
usual,” he declared. 

News dispatches from the superb new 
Convention Hall were dominated by a 
flurry over veiled charges of heresy in at 
least one seminary and a lengthy debate 
over the religion-in-politics issue. 

The seminary issue flared up during 
the annual address of President Ramsey 
Pollard, a blunt pastor-evangelist who 
recently succeeded Dr. R. G. Lee as pas- 
tor of the second largest Southern Baptist 
church, Bellevue in Memphis. Pollard 
loosed a broadside against any professors 
who doubt the miracles of the Bible 
or water down its inspiration. “If you 
don’t believe . . . get out!” he thundered 
as hundreds of messengers applauded. 

The fat was really in the fire when 
Pollard added that he had suspicions 
about one professor in a seminary he did 
not name. “I’m not sure,” he said, “but 
when I am sure I’m going to the presi- 
dent and the board of trustees.” The 
blaze was fanned next morning when a 
Miami newspaper quoted a local pastor 
as “indicating” that the suspect is at 
Southeastern Seminary, Wake Forest, 
North Carolina. The story also said a 
general inquiry into theological sound- 
ness at the seminaries is planned. 

Convention leaders quickly scotched 
the story that a general inquiry is in the 
works. A survey of seminaries and other 
institutions is under way, they said, but 
it is confined to organization and pro- 
cedures, looking to a manual to avoid 
overlapping. However, it was reliably 
reported that certain members of the 
study group had intended to cock a 
weather eye for heterodoxy. 

President Syndor Stealey of South- 
eastern Seminary told the convention it 
is news to him if any member of his 





Southern Baptists Appraise Record Advances 


Sidelight of Southern Baptist Convention was presentation by Shuichi Matsumura 
of invitation to Billy Graham to hold Tokyo crusade in 1963. 
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faculty is suspect. The newspaper re- 
porter stuck by his story although his 
informant denied having told him any- 
thing to justify the implication that 
Southeastern was the target. President 
Pollard told a press conference mean- 
while that he had not intended to attack 
any of “our five seminaries” but merely 
wanted to stress the need for “eternal 
vigilance” against the inroads of unbelief. 
A Virginia Baptist editor, Reuben 
Alley, challenged Pollard’s entire assump- 
tion that one Baptist can call another 
a heretic. “Where is our creed?” he asked 
at the press conference. Pollard started 
listing some “fundamentals,” such as the 
Virgin Birth and the miracles. A reporter 
helped him by recalling a quasi-creed 
adopted by the Cmmention in 1925 
Another bystander asked if the Baptists’ 
creed is not still the New Testament. 
Editor Leon Macon of the Alabama 
Baptist asked seminary presidents for a 
plain and simple answer to the question 
whether unbelief 


and mythology are 
being taught. 


The reply was twofold: 
1. All the seminaries have orthodox state- 
ments of faith which professors are sworn 
not to contradict and 2 
our seminary presidents.” 
Macon noted the claim, by some, that 
the American Association of Theological 
Seminaries was involved in the situation 
as a potential supporter of “liberal” pro- 
fessors who might be fired. The semi- 
nary presidents unitedly indicated they 
would reject any such AATS pressure. 
None has been experienced, they said. 


“We can trust 


TODAY 


Story on page 27. 
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But one seminary president indicated that 
a new and supple mentary accrediting 
agency might be needed as a cushion in 


case AATS should become 


untenable. 


afhliation 
Resentment Pollard’s _ state- 
the convention 
A Texas pastor introduced a reso- 
lution calling it inappropriate and inad- 
visable to express “vague and generalized 


against 
ments bubbled up on 
floor. 


doubts and suspicions concerning the 
integrity” of Baptist professors. Scores 


of messengers applauded. The resolutions 
committee, however, declined to report 
out the motion, holding that it tended 
to limit freedom of discussion. 

Later, a handful of messengers almost 
succeeded in preventing publication of 
the convention president's address. They 
objected when the question arose at a 
time when unanimous consent was re- 
quired. A special order of business was 
then set and a motion to print the address 
passed handily. 

The resolutions committee took some 
of the force out of a blow aimed indi- 
rectly at any Roman Catholic candidate 
for the presidency. The resolution was 
further watered down from the floor. 
The implication that any candidate is 
inescapably bound up in his church’s 
stand on public issues was challenged on 
the ground that Baptists have no dogmas. 
The resolution as passed said a candidate 
is suspect when he is bound by a church 
which denies freedom. Thus a Catholic 
who breaks with the hierarchy in this 


area might be approved (Cont'd, p. 30) 
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PRESBYTERIAN ASSEMBLY: COOLNESS IN CRISIS 


A serious and concerned band of 992 
United Presbyterians from 50 states, one 
commonwealth (Puerto Rico) and three 
foreign countries (Cuba, Chile and 
India) sat down in Cleveland’s Public 
Auditorium May 18 for their 172nd 
General Assembly. After eight days of 
singing, worship and debate, they ad- 
journed with some problems overcome 
and other solutions seemingly more dis- 
tant than ever. 

The Presbyterians were troubled ini- 
tially by the world political crisis, for 
the summit meeting had just erupted in 
disaster and incoherent Russian frothing 
still filled the skies. A sober audience 
gathered that first Wednesday to hear 
Dr. Charles Malik, former president of 
the United Nations, ask, “How can there 
be coexistence with incalculable forces 
that 
may suddenly erupt without pretext?” 
He called for “Presbyterian coolness” 
in viewing the 


bevond the scrutiny of mankind, 


crisis, for “closing of 
ranks,” and added, “If these events mean 
that the scales have fallen from the eyes 
of some people who are now waked up 
to the realities of life, they have done 
a great service.” 


Ethiopian Challenge 


The Presbyterians were soon ac 
quainted with an acute situation of their 
own. A_ heartening from 
Emperor Haile Selassie to begin new 
missionary work among tribes in western 
Ethiopia (where Russia has just imported 
1,000 technical experts) ran into a boar’s 
nest of budgetary troubles. The record 
$42,950,838 budget for 1961 Cone-third 
of which lies beyond the expected oper 
ating funds) would allow for expansion 
in Ethiopia, Brazil and Indonesia, where 
conditions are ripe; but last year only 
$24,713,340 came in. To meet the 
challenge of these “unmet priorities,” 
and to Haile Selassie’s bid, a 
special November offering was approved. 


invitation 


accept 


However, skyrocketing costs of maintain- 
ing a world-wide mission establishment, 
plus ever-expanding theological semi- 
naries, had the 992 commissioners shak- 
ing their heads in puzzlement. 

The uneasiness was not limited to 
material problems. After a stout speech 
by Bishop Lesslie Newbigin, formerly of 


South India, and now general secretary 
of the International Missionary Council, 
the Presbyterians wondered whether their 
word “fraternal worker” was really an 
adequate substitute for the time-honored 
term “missionary.” Newbigin maintained 


missions and missionaries were 
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needed more than ever; that it was as 
wrong to say that the Church’s task was 
all “mission” as to say it was all “educa- 
tion” or all “evangelism” or “steward- 
ship” or “worship.” He pointed out that 
Asian churches have already sent out 200 
missionaries and are planning an Asian 
mission to western Europe. 

Too, the Presbyterians were bothered 
about their evangelistic emphasis. They 
sounded what may be death knell of the 
annual pre-assembly evangelism confer- 
ence by voting to permit “other phases,” 
notably Christian education, to move into 
the spot alternately. One commissioner 
asked whether the very fact that the 
church had to parade its evangelistic in- 
terest did not reveal “how sick we are.” 
The assembly subsequently amended the 
evangelism committee report to strengthen 
its doctrinal content, and voted to con- 
tinue to emphasize evangelism. 


Problem of Bigness 


Another concern of the United Pres 
byterians was their church’s growing 
tendency toward institutionalism. Dr. 
Arthur R. McKay, president of McCor- 
mick Seminary of Chicago, asked, “Does 
the church not suffer from the same ail- 
ments as the society it is called to serve: 
sleek and prosperous, popular as never 
before, proud of its possessions, revelling 
in its status . . .?” And Dr. Newbigin 
added, “There is a dangerous question 
whether after we get all the churches to- 
gether—after all our ecclesiastical joinery, 
we will still have an evangel left to 
proclaim.” He concluded it could hap- 
pen “only when our egotism—including 
our fierce and terrible ecclesiastical pride 
—has been broken in the presence of 
the Crucified.” 

In one the United 
Presbyterians showed confident and ag- 
gressive convictions to wit, social educa- 
tion and action. They expressed “horror” 
at the results of South Africa’s apartheid; 
called for “continued efforts to achieve 
an honorable understanding with the 
Soviet Union” and for disarmament 
“with adequate inspection and control.” 
They approved “peaceable and orderly dis- 
obedience” and “disregard” of such “laws 
and customs requiring racial discrimina- 
tion” as “are, in our judgment . . . serious 
violations of the law of God,” thereby 
recognizing most Negro student demon- 
strators in southern lunchrooms and 
libraries as having conducted themselves 
in ways “consistent with our Christian 
heritage, the Federal Constitution, and 
the moral consensus of the nation.” They 


area, however, 
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declared it “an act of irresponsible citi- 
zenship” to support or oppose a candidate 
for public office “solely because of his 
religious affiliation.” 

The General Assembly found itself 
thwarted in continued conversations with 
the (southern) Presbyterian Church, 
U. S., regarding merger, and had to con 
tent itself with proposing official com- 
mittee meetings when the officers could 
jointly “begin some new work together.” 
Proposals for opening merger negotiations 
with the new United Church of Christ 
were tabled for the present, out of respect 
to the latter Church. 

A comprehensive report on faith and 
health criticized Christian Science and 
Unity, as well as faith healers who 
“open themselves to the danger of a self- 
agerandizing career in which sensation- 
alism replaces spirituality and healing is 
emphasized out of all proportion to the 
other important aspects of the gospel 
ministry.” 

The assembly elected as its moderator 
Dr. Herman Lee Turner, pastor (for 30 
vears ) of Covenant Church, Atlanta, and 
author of the “Atlanta Manifesto” urging 
peaceful racial integration. In the closest 
election in history, Dr. Turner defeated 
by two votes his Negro opponent, Dr. 
Edler G. Hawkins, pastor of St. Augus- 
tine Church in the Bronx, New York. 
The tally was 471 to 469. Dr. Hawkins 
accepted Dr. Turner's invitation to be- 
come vice moderator. 


Worship Revision 


The assembly also dealt with some un- 
finished racial business of its own: a 
Negro church in Alexandria, Va., which 
has yet to be brought into Washington 
City Presbytery, and a Sioux Indian 
Presbytery (Dakota Presbytery) which 
still overlaps the synods of North and 
South Dakota and Montana. Final action 
remains to be taken. 

A revised directory for worship was 
accepted, paving the way for a coming 
revision of the Book of Common Wor- 
ship. The assembly rejected, however, 
a liturgical move to establish the proper 
place for morning offering and pastoral 
prayer after the sermon, rather than 
before as is customary. 

Moderator Turner and Stated Clerk 
Eugene Carson Blake wired the assem- 
bly’s encouragement to the President. 

The assembly noted that membership 
in the denomination increased by 50,120 
to a total of 3,209,682 during 1959. 
Ordained ministers increased by 240 to 
12,041. 

Next year’s General Assembly will 
meet in Buffalo, New York. S$. H.W. 
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Exodus: How Many? 


So the whole number of the people of 
Israel, by their fathers’ houses, from 
twenty years old and upward, every man 
able to go forth to war in Israel—their 
whole number was six hundred and three 


thousand five hundred and fifty. 
—Numbers 1:45, 46 (RSV) 


Israeli rabbis rebuked Premier David 
Ben-Gurion last month for questioning 
the Scriptural account of the Hebrew 
exodus from Egypt. The ultra-orthodox 
Agudath Israel Party introduced before 
the Knesset (Parliament) in Tel Aviv 
a non-confidence vote on grounds that 
Ben-Gurion had forfeited his right to 
lead the nation when he voiced the 
theory that only 600 Jews left Egypt, 
instead of more than 600,000 as recorded 
in the Bible. 

The move was defeated 61 to 6, but 
observers suggested that the parliamen- 
tary test may have strained the premier’s 
coalition of socialist and religious parties. 

Ben-Gurion originally advanced his 
views in a Bible discussion circle which 
met regularly in the home of President 
Itzhak Ben-Zvi. He contends that there 
had been Hebrews in the land of Canaan 
before Abraham and that only a few 
besides Joseph’s relatives migrated to 
Egypt during the great famine. He ob- 
served that the Scriptures record that 
70 males went down to Egypt. Noting 
that the Bible names all the male de- 
scendants of Levi up to the generation 
of the Exodus, he pointed out that 25 
males were born to this tribe in Egypt. 
By doubling the figure to account for 
females and multiplying the result by 
12 to account for other tribes, he ob- 
tained the total of 600. 


Zionist Lobbying 


Jewish leaders are up in arms over 
Democratic Senator William Fulbright’s 
attitudes toward Zionist lobbying. 

“We think that Senator Fulbright 
owes the U. S. Jewish community an 
apology,” said the National Jewish Post 
and Opinion last month. 

Fulbright, in the course of Senate 
debate on foreign aid, charged that U. S. 
foreign policy in the Middle East “is 
being directed by minority pressure 
groups.” The chairman of the Senate 
Foreign Relations Committee warned 
against annoying Arabs by taking sides 
with Jews in the U. A. R.-Israel dispute. 

The Arkansas senator incurred further 
criticism in commenting on charges of 
Democratic Senator Russell Long of 
Louisiana to the effect that “one of the 


principal causes of the overthrow of the 
[Korean] government appears to have 
been local dissatisfaction with the man- 
agement of the $200 million a year we 
have been spending there.” 

“If this is the cause of corruption,” 
replied Fulbright, “then Israel ought 
to be the most corrupt of all nations, 
because the total of our aid—Govern- 
ment aid, not private aid—has been 
$310,304,000 for a population of ap 
proximately 2 million. 

“It is estimated that private sources 
have provided—and these amounts are 
tax exempt for those who give them— 
approximately the same amount.” 

The National Jewish Post and Opinion, 
in a lead article, subsequently reported 
this inaccurate inference: “The Jerusalem 
Post called Senator William Fulbright’s 
remark that Israel is one of the ‘most 
corrupt of all nations since Israel had 
received so far some $600 million for 
only two million people’ something ‘un- 
precedented in the annals of the U. S. 
Senate.’ ” 


Largest Crusade? 


Evangelist Billy Graham and his 
associates are studying the prospect 
of a crusade in Tokyo, world’s 
largest city, in 1963. 

An invitation which is perhaps 
the most challenging of his career 
was presented to Graham last 
month at the Southern Baptist 
Convention. Shuichi Matsumura 
of the Japan Baptist Convention 
travelled to Miami Beach to pre- 
sent the invitation personally. 
Meetings would be held in a huge 
stadium which is also scheduled to 
be the site of the 1964 Olympics. 
Graham accepted the invitation 
“tentatively,” saying he must con- 
fer with his team about it. 

Graham’s next major campaign 
is in Washington, D. C., June 
19-26. Meetings are scheduled 
for Griffith Stadium, home of the 
Washington Senators baseball club, 
Sundays at 3 p.m. and nightly at 
8 p.m. The evangelist also plans 
to address special gatherings in the 
Pentagon and elsewhere. Crusade 
leaders are hoping for wide radio 
and television coverage. 

Next month Graham will speak 
at conferences in South America 
and Europe. In August and Sep- 
tember, he and several associate 
evangelists will conduct crusades in 
Switzerland and Germany. 








Fire Losses 


Church losses from major fires rose 
sharply in North America during the 
past year, according to a report from 
the National Fire Protection Association. 
Ten major church fires in 1959 caused 
some $3,000,000 damage. Only four 
major fires were recorded in 1958, with 
damage totalling $1,170,000. 


Neglected Warnings 
Churches of Hilo, Hawaii, the city 
hardest hit by last month’s seismic sea 
waves, miraculously escaped damage. The 
Rev. Paul Toms, Curistianrry Topay 
news correspondent who lives in Hilo, 
says no 


located in the 


the 


churches are 


coastal area which suffered most 
severe pounding. 

Toms said that the heavy loss of life 
was largely attributable to neglected 
warnings. Tidal wave alerts were broad- 
cast just before residents retired for the 
night. Some chose to ignore them. The 
first wave struck at 1:25 a.m. Others fol- 


lowed soon after. 


Churchmen’s Appeal 


Thirteen prominent Protestant church 
leaders* are asking Congress for “im- 
mediate action” on proposed legislation to 
ban drinking on commercial aircraft. 

“It is difhcult to understand why no 
decisive action has yet been taken to 
eliminate the service and consumption of 
alcoholic beverages on commercial air- 
lines,” said a letter from the clergymen. 
They urged the lawmakers to close this 
“glaring gap in air safety.” 

Within a few days after the letter was 
made public, a Senate commerce sub- 
committee favorably reported a bill which 
would make illegal the serving of alco- 
holic beverages on aircraft in flight. This 
action brought the bill before the Senate 
Interstate Commerce Committee, where 
similar measures have repeatedly been 
stalled in recent years. 


*Signers of the petition: Dr. Eugene Carson 
Blake, stated clerk of the United Presbyterian 
Church in the U. S. A.; Dr. Edwin T. Dahlberg, 
president of the National Council of the Churches; 
Dr. George L. Ford, executive director of the 
National Association of Evangelicals; Dr. Herbert 
J. Gezork, president of the American Baptist Con- 
vention; Bishop Gerald H. Kennedy, president of 
the Council of Bishops of The Methodist Church; 
Dr. Louie D. Newton, minister of the Druid Hills 
Baptist Church in Atlanta; Dr. Harold John 
Ockenga, minister of Park Street Church in Bos- 
ton; Dr. Norman V. Peale, minister of Marble 
Collegiate Church in New York; Dr. Daniel 
Poling, editor of The Christian Herald; Dr. Ram- 
sey Pollard, president of the Southern Baptist 
Convention; Dr. Fredrick A. Schiotz, president of 
the Evangelical Lutheran Church; Dr. Enmest 


Trice Thompson, moderator of the Presbyterian 
Church in the U. S.; Dr. Thomas F. Zimmerman, 
president of the National Association of Evangeli- 
cals and general superintendent of the Assemblies 
of God. 
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PROTESTANT 


@ A record distribution at home and 
abroad last year of 17,650,917 por- 
tions of Scripture was reported by the 
American Bible Society at its 144th 
annual meeting in New York last 
month. 


@ The Assemblies of God plan to 
erect a new $2,500,000 headquarters 
building in Springfield, Missouri. 


@ Establishment of compulsory danc- 
ing courses in Norwegian public 
schools is being protested in a num- 


ber of Protestant quarters. 


@ The Southern Baptist Convention's 
Sunday School Board will begin pub- 
lication next October of a monthly 
magazine in Braille for use by blind 
teen-agers. 


@ The Central Methodist Mission in 
Sydney, Australia, will use a newly- 
acquired $250,000 site in the down- 
town section for expanded facilities. 


@ An African Anglican clergyman 
from Mombasa, Kenya, the Rev. Ed- 
win Adinya, is beginning a year's 
duty as assistant to the rector of St. 
Peter’s, one of the most select Church 
of Ireland parishes in Belfast. 


@ The Knoxville (Tennessee) Pres 
bytery is resolving a race controversy 
over its new $243,000 camp ground 
near Watts Bar Lake with a program 
of one integrated session and two seg- 
regated sessions this summer. 


@ Anglican Bishop Frederick H. Wil- 
kinson of Toronto says his diocese, 
largest in Canada, will make special 
efforts to befriend the large number 
of Italian immigrants who have re- 
cently arrived in the area. Most of 
the newcomers are said to be un- 
churched. 


@ American University, burgeoning 
Methodist school in Washington, 
D. C., is launching a 10-year cam- 
paign to raise $40,000,000 to prepare 
the campus for an anticipated enroll- 
ment of some 12,000 students by 
1970. The campaign got its initial 
impetus with a $1,000,000 appropria- 
tion for the next four years voted by 
the Methodist General Conference in 
Denver. 
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PANORAMA 


@ The Council of Churches of 
Greater Houston (Texas) is changing 
its name to the Association of 
Churches of Greater Houston. Off- 
cials say the change was made to 
stress the autonomy of the group, 
which is nonetheless affiliated with 
the National Council of Churches. 
The officials admitted privately that 
recent charges of Communist infiltra- 
tion of the NCC was a factor in the 
name change, Religious News Service 


reported. 


@ The all-Negro National Christian 
Missionary Convention was merged 
with the United Christian Missionary 
Society last month. Both groups have 
been associated with the Disciples of 
Christ brotherhood. 


@ The Soviet Embassy in Washington 
is releasing 8,000 feet of film showing 
worship services in Moscow's First 
Baptist Church. The films were taken 
by the National Broadcasting Com- 
pany and the Southern Baptist Con- 
vention for 30-minute telecasts in this 
country. Another 2,000 feet of film 
was withheld by the embassy. 


@ A dispute over segregation prompted 
the resignation last month of the Rev. 
Philip Gresham, rector of Christ Epis- 
copal Church in Roanoke, Virginia. 
Gresham favors racially-integrated 
church functions. A number of his 
vestrymen have been opposed. 


@ Ground will be broken this month 
for a $150,000 fine arts building on 
the campus of Westmont College in 
Santa Barbara, California. Cost of 
erection is being borne by an anony- 
mous Santa Barbara resident. The gift 
is the largest in Westmont’s history. 


@ The first volume in a series of 
newly-translated Calvin commentaries 
was released last month by the Wil- 
liam B. Eerdmans Publishing Com- 
pany, which is observing its 50th 
anniversary year. 


@ A call for 300 new missionary can- 
didates came out of The Evangelical 
Alliance Mission’s 70th annual con- 
ference in Chicago last month. The 
mission, commonly referred to as 
TEAM, now has 807 missionaries in 


active service. 


Short-term Missionaries 


A California obstetrician’s decision to 
spend a year in Africa exemplifies a 
growing trend within the Christian mis- 
sionary enterprise. 

Dr. William H. Wickett, Jr., leaves 
with his wife and five children this 
month for a remote missions hospital in 
Southern Rhodesia. Already another doc- 
tor in the Los Angeles area has expressed 
an interest in relieving Wickett next year. 
Methodist missions officials say a pattern 
might be established whereby specialists 
can serve at overseas missions for short 
periods. The missions hospitals could 
use the arrangement to best advantage by 
timely scheduling of treatment and sur- 
gery. Chest operations, for example, might 
all be scheduled for a month during 
which a thoracic surgeon is anticipated. 

Wickett is setting a “tremendous ex- 
ample,” says his pastor, Dr. Winston 
Trever of the First Methodist Church of 
Fullerton, California. “We are beginning 
to see that the church has a great, un- 
tapped asset in laymen with professional 
training and experience in medicine, 
agriculture, education, and engineering. 
Many might be able to serve overseas on 
a short-term basis where they could not 
give three to five years.” 


Celebrity Tyme 


When H. P. Sconce, 54-year-old 
Baptist minister, died last December, he 
bequeathed an unusual asset to the radio 
broadcasting industry: some 300 15- 
minute tape recordings in which he had 
interviewed noted personalities in govern- 
ment, industry, sports, and other fields 
as to their Christian convictions. 

Each of the tapes is a complete radio 
program ready to be aired under the title, 
“Christian Celebrity Tyme” (Sconce ap- 
plied old English spelling for effect). 
One of the most remarkable aspects of 
the program is that no appeal for funds 
is made. Support is raised privately. 

“Christian Celebrity Tyme” began six 
years ago this month while Sconce was a 
pastor in Hermiston, Oregon. He sub- 
sequently moved his family to Sun Val- 
ley, California, where his wife still co- 
ordinates distribution of the tapes to radio 
stations across the country. 

Musical theme for “Christian Celeb- 
rity Tyme” is “Just for Today.” Follow- 
ing the theme, Sconce introduces the 
guest (a different person for each 
program) and asks for a Christian testi- 
mony. The scope of the interviewing is 
such that some are more Christian than 
others. The program closes with the 
playing of the guest’s favorite hymn. 
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Merger on the Left 


Governing assemblies of the American 
Unitarian Association and The Univer- 
salist Church of America, meeting simul- 
taneously but separately in Boston last 
month, approved a merger to become 
effective in May, 1961. The Unitarian 
vote was announced as 725 to 143, and 
the Universalist as 365 to 65, meeting a 
two-thirds majority requirement in both 
cases. The consolidated organization, to 
be known as the Unitarian Universalist 
Association, will have a constituency of 


some 200,000. 


Judicial Council 


The 36th quadrennial General Con- 
ference of the African Methodist Epis- 
copal Zion Church, which attracted 
nearly 2,000 delegates to Buffalo, New 
York, last month, voted to create a judi- 
cial council to interpret church law and 
to consider appeals between sessions of 
the General Conference. Establishment 
of such a council—which would include 
five elders and four laymen—must first 
be ratified by the 49 annual conferences 
of the AME Zion Church. 

Four new bishops were elected: Dr. 
Felix S. Anderson of Louisville, Ken- 
tucky; Dr. William M. Smith of Mobile, 
Alabama; Dr. William A. Hilliard of De- 
troit; and Dr. S. Dorme Lartey of Liberia. 

The church’s Board of Bishops urged 
the United States to take immediate 
steps “to integrate the Negro into every 
phase of American life at all cultural 
and skilled levels.” 

Among speakers at the 15-day confer- 
ence were Vice President Nixon and 
Dr. Edwin T. Dahlberg, president of the 
National Council of Churches. The key- 
note address was delivered by Bishop 
Herbert B. Shaw of Wilmington, North 
Carolina. 

The AME Zion Church has more than 
3,000 congregations with a total member 


ship of approximately 780,000. 


Hailing Integration 


The 17 bishops of the African Meth- 
odist Episcopal Church hailed increasing 
progress toward racial integration and 
church unity in a statement presented 
to the 36th session of the denomination’s 
quadrennial General Conference, held 
last month in Los Angeles. 

Some 5,000 delegates and_ visitors 
heard the statement read by Bishop 
Joseph Gomez, secretary of the church's 
Council of Bishops. The 144-year-old 
denomination has nearly 6,000 churches 
and more than a million members. 
The statement said the time was not 


yet at hand for union of the AME body 
with The Methodist Church, whose 
“jurisdictional feature involving Negro 
Methodism . . . grows less satisfactory to a 
large and growing Methodist liberalism.” 
In a resolution, delegates called for 
a “Universal Year of Human Rights” to 
coincide with the centenary of the 
Emancipation Proclamation in 1963. 
Delegates also voted to subsidize salaries 
of 700 ministers who serve small parishes 
with amounts ranging from $600 to 
$1,800 a year, depending upon scholastic 
preparation and tenure of the ministers. 
Two new bishops were consecrated in 
ceremonies conducted by Senior Bishop 
Sherman L. Greene: the Rev. Joyn D. 
Bright of Philadelphia and the Rev. 
George N. Collins of New Orleans. 
The conference opened with a sunrise 
service in Pasadena’s famed Rose Bowl. 


Missions and Theology 


The 63rd General Council of the 
Christian and Missionary Alliance voted 
to establish a graduate school of theology 
the location of which is yet to be de- 
termined. The Alliance now operates 
undergraduate schools in Nyack, New 
York; San Francisco, California; St. Paul, 
Minnesota; and Regina, Saskatchewan. 
A graduate school of missions is sched- 
uled to begin classes in Nyack this fall. 

The council, held annually, drew 694 


delegates to Portland, Oregon, last 





NEWS 





month. The delegates approved a record 
foreign missions budget of $3,876,000, 
used to support 824 active missionaries in 
22 foreign countries. In North America, 
the Alliance has 1151 churches with a 
combined membership of about 60,000. 


Mild-mannered Methodist 


Korea’s Acting President, Chung Huh, 
who already has popular approval, is a 
devout, mild-mannered Methodist. 

The new national leader, who is also 
Korea’s Foreign Minister, comes from a 
non-Christian family background. His 
introduction to the Gospel, he recalls, 
was in a tiny Australian Presbyterian 


which he 


missions school attended as 
a boy. 

The Methodist 
Church, he is now, with his wife, a mem- 
ber of the Ehwa University Methodist 
Church in Seoul and also serves as vice- 
chairman of the board of directors of the 
Seoul YMCA. During his years in 
America he helped to found the Korean 
Methodist Church in New York City. 


Later baptized in 


Declined Appointment 

Dr. Albert G. Huegli, academic dean 
and director of the graduate division of 
Concordia Teachers College, is turning 
down an invitation to become executive 
director of the Lutheran Church—Mis- 
souri Synod. He reportedly prefers to 
remain on the educational “front line.” 


PEOPLE: WORDS AND EVENTS 


Deaths: Professor Hans-Joachim 
Iwand, 60, one of Germany's lead- 
ing Lutheran scholars, in Bonn. . . 
Bishop L. L. Baughman, 61, of the 
Evangelical United Brethren Church; 
in Wellington, Kansas . . . Dr. Thor- 
vald Olsen Burntvedt, 72, 
president of the Lutheran Free 
Church; in Minneapolis . . . Dr. 
Shunk Downs, 74, former 

of the Board of Foreign 
Missions of the Presbyterian Church 
in the U. S. A.; in Swarthmore, Penn- 
sylvania . . . Dr. Wade C. Smith, 91, 
editor of the Presbyterian 
Journal; in Weaverville, North Caro- 
lina . . . Dr. William A. Phillips, 69, 
retired Baptist missionary; in Denver. 


retired 


Francis 
secretary 


associate 


Appointments: As dean of Wit- 
tenberg University’s Hamma Divinity 
School, Dr. Bernhard Hillila . . . as 
dean of the University of Chicago’s 
Divinity School, Dr. Jerald C. Brauer 

. as academic dean and professor 
of church history and New Testa- 


ment at Pacific Bible Seminary, 
Harold W. Ford . . . as president of 
Shelton College, Dr. Clyde J]. Ken- 
nedy .. . as dean of women at South- 
western Baptist Theological Seminary, 
Mrs. Andrew Q. Allen . . . as min- 
ister of evangelism for the Reformed 
Church in America, the Rev. Herman 
|. Ridder . . . as executive secretary 
of the Council of Churches of the 
National Capital Area, the Rev. Virgil 


E. Lowder. 


Resignations: As president of 
Cascade College, Dr. Edison Habegger 

i president of Shelton College, 
Dr. Jack Murray as executive 
director of Christ’s Mission and editor 
of Christian Heritage, Dr. Walter M. 
\lontano. 

Citation: To George W. Cornell 
of Associated Press, the fifth annual 


Faith and Freedom Award for ex- 


cellence in religious newswriting by 
the Religious Heritage of America. 
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SOUTHERN BAPTISTS 


(Cont'd from p. 25) The resolution re- 
affirmed support for the constitutional 
ban on religious heads for public office. 

At a press conference arranged by con- 
vention officials, Billy Graham declined 
comment on the religion-in-politics reso- 
lution. Citing a recent opinion poll which 
indicated most Catholics would support 
any Catholic candidate, Graham said this 
was “just as bad” as voting against a 
man solely because he is a Catholic. The 
evangelist said he agreed generally with 
a recent Look article by Eugene Carson 
Blake and G. Bromley Oxnam. 

The real issue, said Graham is the 
seriousness of the world situation. The 
nation’s leader should be a man of ex- 
perience and world stature. “This is no 
time to experiment with novices,” he 
commented. Some reporters, ignoring 
Graham’s direct statements that he was 
not taking sides and that both parties 
have experienced candidates, interpreted 
his statement as an endorsement of Vice 
President Nixon. 

The convention took no direct action 
on the racial issue. Several speakers said 
Southern Baptists’ numbers and position 
give them a special responsibility in the 
field. The Christian Life Commission, 
whose pronouncements often have been 
challenged, was given a small budgetary 
increase. The commission’s report, which 
was received as information, called on 
Baptists to use every opportunity to help 
Negroes obtain equal rights, especially 
the right to vote, and to “thoughtfully 
oppose any customs which may tend to 
humiliate them in any way.” 

A proposed resolution against federal 
grants to schools of nursing was referred 
to the Public Affairs Committee after it 
was pointed out that its phraseology 
might be in conflict with the current 
policy of some Baptist institutions to ac- 
cept low interest rate government loans. 

The question of moving the conven- 
tion’s executive committee headquarters 
out of Nashville was postponed by com- 
mittee action. Members are divided over 
where to go. In the background are two 
factors: Nashville’s efforts to tax denomi- 
national properties and a desire to under- 
score the executive committee’s neutral, 
supervisory role by separating it physi- 
cally from major agencies which it guides 
or evaluates. 

A new procedure designed to forestall 
development of a clerical hierarchy began 
going into practical effect at the conven- 
tion. Adopted last year, the new rule 
requires that at least one-third of the 
members of each board must be laymen. 
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A proposed resolution asking the Sun- 
day School board to sever alleged ties 
with the National Council of Churches 
died aborning after a vigorous statement 
by executive secretary James Sullivan, 
who said the board had no more afhilia- 
tion with the NCC than with the Atomic 
Energy Commission. It is true that the 
board pays copyright fees for use of a 
uniform lesson plan, but all Baptist 
lesson materials are written by Baptist 
editors and participation in the lesson 
plan does not involve membership in the 
council, he said. 

The two greatest cohesive elements in 
Southern Baptist life are the foreign 
mission board and the Sunday School 
board. As usual, foreign missions night 
was a major convention attraction. The 
Sunday School board’s unlimited offer to 
be open to inspection enhanced its 
already high standing. A wordy, dull 
presentation of home missions was res- 
cued by frésh testimonies from converts 
and grass roots workers and by Bev Shea’s 
singing and Billy Graham's preaching. 
Seminaries are generally conceded to be 
doing a good job but there are rumblings 
of discontent and not all of them can be 
dismissed as age-old differences between 
scholars and country preachers. 

President Pollard was renamed without 
opposition to an expected second term. 
Two pastors, W. O. Vaught of Arkansas 
and John Slaughter of South Carolina 
are the new vice presidents. The pas- 
tors’ conference elected Roy McClain of 
Georgia, who was in a run-off for the 
convention presidency last year. 

The convention, which already had 
19 boards and commissions, got another 
when the stewardship committee of the 
executive committee was given inde- 
pendent commission status. The Relief 
and Annuity Board became the Annuity 
Board with the dropping of part of its 
name. 

Nearly 10,000 new churches and mis- 
sions have been established since 1956, 
but new life is needed for a “30,000 
Movement” if its goal is to be reached 
by 1964. 

New satellites have opened a golden 
age of communications, making world- 
wide radio and television realities instead 
of possibilities, according to Paul Stevens 
of the Radio- TY Commission who said 
“Southern Baptists must be alerted and 
must prepare themselves adequately to 
make use of these facilities at once.” 
The convention rushed passage of a 
resolution calling for Christian patience 
and an emphasis on spiritual foundations 
and moral regeneration in world peace 
negotiations. T.M,. 


June 6, 1960 


EUTYCHUS AND HIS KIN 
(Cont'd from p. 18) of the Reformation 


were inspired men but they were all men 
whose foundations had been laid on one 
or another of the ancient liturgies. They 
knew how to express themselves but 
could not pass on their background of 
worship. There are rare souls in the 
Church today whose scope of worship 
is broad enough to meet the spiritual 
needs of people, but generally speaking, 
extempore prayers follow a definite pat- 
tern expressing the spiritual outlook of 
the person who is praying and the con- 
gregation is merely listening to a devout 
man saying his prayers out loud. 

James M. Sroney 
Retired Bishop 

Diocese of New Mexico 

and Southwest Texas 


Albuquerque, N. Mex. 


When ritual becomes too heavy, it is 
time then to revise, to throw out that 
part of it which has become a burden. 
The weight of ritual should be to worship 
what the weight of wings is to a bird... . 
Perhaps Methodism will save ritual... . 

Frep E. 
St. Paul’s Methodist Church 
Eau Gallie, Fla. 


STINSON 


“Trends in Modern Methodism” (Jan. 4 
issue) points up . . . weakness in the 
theological structure in The Methodist 
Church. The great stumbling block cen- 
ters [on] the person of Jesus Christ and 
his relationship to God. This stumbling 
block will continue to be the major weak- 
ness of The Methodist Church just as 
long as the personnel directing the edu- 
cational programs continue to circumvent 
the Saviour of the world. When The 
Methodist Church begins to focus atten- 
tion on Jesus Christ, God manifest in the 
flesh, rather than Jesus Christ, the good 
example, the Holy Spirit will once again 
witness with power. 
Shelton, Conn. Rosert Ericson 
R. P. Marshall made a mistake often 
made by those not familiar with the his- 
tory of the Church of the Nazarene. He 
refers to the Church of the Nazarene as 
“one of . . . the several small groups 
which went out from the parent body.” 
The Church of the Nazarene is not 
a “split” from the parent body (The 
Methodist Church). It came into being 
through the merging of several inde- 
pendent groups over a short period of 
years which finally culminated in the 
Church of the Nazarene in 1908. 
Redwood Falls, Minn. B. P. Russzxr 
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ROMANIST VIEW OF REDEMPTION 


Redemption Through the Blood of Jesus, by Gaspar Lefebvre, O.S.B. (The 
Newman Press, 1960, 233 pp., $4), is reviewed by Emile Cailliet, Stuart 
Professor of Christian Philosophy Emeritus, Princeton Theological Seminary. 


Only with a sense of awe fraught 
with an inward shuddering may a re- 
viewer attempt to evaluate a book writ- 
ten under the above title. The physical 
presentation of the volume immediately 
suggests a work of love. The scarlet and 
gold binding, the quality of the paper, 
the fine ancestry of the linotype face in 
which the text is set, convey the pre- 
ciousness of the matter at hand. The 
opening pages confirm that first impres- 
sion as the Benedictine author approaches 
his subject through liturgy. The reader 
is reminded that the liturgical cycle cen- 
ters around the Eucharistic sacrifice, thus 
establishing the entire life of the faithful 
as a Calvary-centered life. Ample quota- 
tions from the Roman Breviary invite 
participation in the sensible symbols of 
the hidden realities pointed to by the 
anniversaries of the liturgical year. The 
very words of patriarchs, prophets, and 
New Testament witnesses are put on the 
lips of worshipers. To open Dom Le- 
febvre’s book is to be led into the sanc- 
tuary, to be ultimately confronted by the 
Holy of Holies where the Crucified One 
of Calvary is offered on the altar in a 
sacramental way. The meaning therein 
invited is that the Redemption can be 
viewed in two ways: objectively it is the 
realization of man’s salvation by the 
Father through the Son without any 
participation on our part; subjectively, 
it is the application of the objective re- 
demption to our souls through the media- 
tion of the Church. It is noteworthy that 
there is no controversy whatsoever in 
these pages. 

Although the author's purpose is to 
inspire rather than to convince, the 
whole structure of this well-articulated 
work is grounded in a tradition guarded 
and fostered by the teaching authority 
of the Church Fathers, the Councils, 
and the Popes. What we have here is a 
masterly introduction to the Roman doc- 
trine of redemption within the larger 
context of the divine economy of salva- 
tion. Dom Lefebvre is obviously aware 
of the fact that only he who is theo- 
logically informed can be truly devo- 
tional, and this persuasion is shared by 


Edward A. Maziarz, C.PP.S., if we may 
judge from his flawless translation from 
the original French. 

What then does a Roman Catholic 
mean when he asserts that the various 
aspects of the Redemption obtain on 
both the Cross of Calvary and the Eucha- 
ristic altar? Essentially this: The re- 
demptive work accomplished on the 
Cross for man’s salvation is continued 
on the altar. A re-presentation of Cal- 
vary, the Mass stands for the fact that 
what the Redeemer did there and then, 
He is still doing through the mediation 
of the Apostolic Church here and now— 
namely, shedding his Blood, the Blood 
of the New Covenant, as material ran- 
som, as a sacrifice for sins, as instrument 
of atonement for us men and for our 
salvation. Hence the great importance 
of devotion to the Precious Blood. Al- 
though the expression “precious blood” is 
only used once in Scripture (I Pet. 1:19), 
its equivalent and clarification is found 
in I Corinthians 6:20, “You have been 
bought at a great price.” The word 
“precious” then indicates the incommen- 
surable price of our redemption. It is 
carefully pointed out that while the blood 
of Jesus constitutes the price of our salva- 
tion, it is not its source. The source of 
its redemptive value is God. It is God 
alone who saves us. 

The reason I have devoted so much 
of the space allocated to me to an objec- 
tive presentation of this reverent and 
well-documented book, is that it gives 
our readers a unique opportunity to 
familiarize themselves with the Roman 
Catholic view of redemption at its best. 
In so doing, they are likely to feel ill at 
ease, more perhaps with reference to the 
context than to the text. The truly 
“Roman” language of the Catholic hier- 
archy will give them the impression of a 
climate forever foreign tu them as they 
read, for example, that the Sacred Con- 
gregation of Rites has “improved upon” 
the scriptural phrase, “precious blood,” 
by the use of the superlative as it insti- 
tuted the Mass and Office of the Most 
Precious Blood, a feast fixed on July 1 
and destined to be elevated by Pope 
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Pius XI to the rank of “a double of the 
first class” (p. 151)—whatever that may 
mean. Again, even the beauty and rele- 
vance of many a page in Part One will 
hardly reconcile Protestants to a thesis 
presented under the general title, The 
Person of the Redeemer and His Helpers 
Citalics mine), and according to which 
the Virgin Mary is singled out as “our 
Co-Redemptrix.” The author knows not 
only that she was preserved from original 
sin by the merits of the Passion of her 
Son, but that “this was in view of her 
divine maternity” (p. 22). In so doing 
he obviously heeds Pope Pius IX’s dec- 
laration by the bull Ineffabilis Deus, that 
the doctrine of the Immaculate Concep- 
tion “must be believed firmly and con- 
stantly by all the faithful.” Again he 
insists with Roman Catholic theologians, 
that only by utilizing the notions of 
merit and satisfaction (or reparation) can 
one “fully Citalics mine) explain why 
and how the sacrificial death of Christ re- 
deemed us” (p. 163). “God wished His 
Son to become man in order that He 
might be the cause of our deliverance 
in the four ways Citalics mine) which 
have been discussed” (p. 173). These 
four ways, incidentally, are those dis- 
tinguished by St. Thomas (p. 171). We 
Protestants shrink from such final defi- 
niteness. It is our view that the saving 
power of the cross of Christ can hardly 
be reduced to theoretical concepts fully 
accessible to our human infirmity, and 
as such likely to betray the possibility of 
human infiltration. To us, the basic 
assertion that the sacrifice of Calvary is 
continued and made effective by its re- 
presentation in the Eucharistic sacrifice, 
amounts to an implicit denial of the 
once-for-allness of the work of Christ. 
Not only is the evangelical element lost 
in the Roman Eucharistic view, but so is, 
by the same token, the nature, person- 
ality, and true operation of the Holy 
Spirit, Christ’s alter ego. On the one 
hand, then, we have the Roman assertion 
that the apostolic succession through the 
Popes is the medium of continuity be- 
tween what Christ did two thousand 
years ago, and my present plight as a 
sinner. On the other hand stands the 
fact of the continued presence and minis- 
try of the Holy Spirit—of Him who is 
the true Vicar of Christ, and re-presents 
to my soul being penitent the good news 
of its salvation. Between these two there 
is no point of contact. 

Redemption Through the Blood of 
Jesus makes it crystal clear that the 
Roman tradition and the Reformed tra- 
dition are forever incompatible. Their 
true call is to live side by side in peace, 
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charity, and mutual respect. In approach- 
ing the mystery of the Atonement as a 
loyal, devout son of his own tradition, 
our Benedictine brother seems to have 
challenged whom it may concern to go 


and do likewise. EmiLE CAILLiIET 


CHURCH HISTORY 


Early Christian Doctrines, by J. N. 
D. Kelly CHarper, 1958, 500 pp., 
$5.75), is reviewed by William C. 
Robinson, Professor of Historical 
Theology, Columbia Theological 
Seminary. 


Principal Kelly of Oxford has placed 
the student of early church history 
greatly in his debt by this careful and 
judicious presentation of Early Christian 
Doctrines. The work covers the period 
from 100 to about 455. It distinguishes 
the thinking of the Eastern from the 
Western parts of the Church, and that 
from the period of persecution from that 
after Constantine. The philosophical 
background in Stoicism and Platonism 
is exceedingly useful. The work is di- 
vided in its treatment so as to present in 
separate chapters different themes or loci 
of theology. Such matters as the Church, 
the sacraments, and eschatology receive 
fuller treatment than in other texts. 

If one dared to offer criticism of a 
work which he expects to draw heavily 
upon, it is that the understanding of 
Hermas Christology ought to be drawn 
more from the clear parable of the Tower 
than from the secondary interpretation 
of the parable of the vineyard, and that 
Tertullian’s Trinitarianism could be 
somewhat better understood with a richer 
| treatment of his usage of the Fourth 


| Gospel. The ae, of patristics will 


| not be without this work. 


WitiraM C. Rosrnson 


THE MINISTER'S HANDBOOK 


The Minister and His Ministry, by 
Mark W. Lee (Zondervan, 1960, 


280 pp., $3.95), is reviewed by 
Faris D. Whitesell, Professor of 
Practical Theology, Northern Bap- 


tist Theological Seminary. 


Do you wish to be more efficient and 
up to date in the pastoral ministry? If 
| so, you will be glad you read this ‘book. 
If you are a young theological graduate 
beginning your first pastorate, this book 


| will save you numerous mistakes. 
i ° . . 
| Designed as “the minister's complete 


handbook of professional guidance,” the 
| professor of speech at Whitworth Col- 
| lege, Spokane, Washington, also an ex- 
| perienced pastor and preacher, has as- 
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sembled a vast amount of sound, sensible, 
solid material on all areas of ministerial 
life. 

To the the most helpful 
chapters were those on the minister in 


reviewer, 


his study, on performing weddings, and 
on conducting funerals. These chapters 
are studded with specific information and 
valuable suggestions. The 21 chapters 
of the book cover the minister's 
ethics, his relation to the Master, his 
message, 


also 


professional growth, 


dealing 
with people, 


handling social problems, 
the church board, the budget, the church 
building, services, 
work, special problems, and books. 
Professor Lee has slanted his material 
to pastors of 


conducting youth 


all evangelical denomina- 
tions, but especially to the nonliturgical 
groups. His discussions are comprehen- 
and detailed though 
His style is clear but lacks 
rhythm, warmth, and fervor. More illus- 
trations from successful ministers would 
help, and perhaps a few more biblical 
quotations would add spice. 

Faris D. WuIrEsELL 


POSITIVE PROCLAMATION 


The Old Testament Speaks, by 
Samuel J. Schultz (Harper, 1960, 
488 pp., $7), is reviewed by Clyde 
T. Francisco, Professor of Old Testa- 
ment Interpretation, Southern Bap- 
tist Theological Seminary. 


sive somewhat 


heavy. 


It is refreshing to read a book written 
by someone who not only respects the 
faith of Israel but loves its Scriptures. 
The author clearly takes the position that 
the original manuscripts of the Old Tes- 
tament are inerrant, if one understands 
that often they were written with a world 
view that was valid at the time of writ- 
ing. Therein do the biblical writers 
teach truth without error. Although 
many scholars would not agree with such 
a view, and would insist that God can 
use an imperfect instrument to com- 
municate his word (and man is cer- 
tainly such a being), it cannot be denied 
that the result of Schultz’s approach is a 
positive proclamation of the spirit and 
purpose of the Old Testament. 

One could wish that he had given 
more credence to the work of literary 
criticism over the last few centuries. His 
use of the discoveries of archaeology is 
extensive, but he cites the work of lit- 
erary critics only to identify himself with 
the traditional views of authorship. He 
allows for no canonical writing after 400 
B.C. To him Isaiah is a unity, and no 
discussion is given to the problem of the 
authorship of the Pentateuch. Conserva- 
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tive scholars should not fear the dis- 
coveries of biblical criticism. The essen- 
tial battleground is not what human 
wrote a certain book but the authority of 
God in the message of the book, when- 
it was written. To be Dr. 
Schultz observes this in his treatment of 
the Book of Job, but he would do well 
to recognize the same truth in some of 


ever sure, 


the other more controversial areas. 

It appears to the reviewer that the 
book could profitably be used in our col- 
leges, for it presents basic facts to the 
student and is carefully documented as a 
guide to further study. It will not under- 
mine the reader’s faith, although it will 
give him little help in resolving his 
Cryve 1. FrRANciIsco 


THE HUMANIST ANSWER 


Literature and Religion: A Study in 
Conflict, by Charles 1. Glicksberg 
(Southern Methodist University 
Press, 1960, 265 pp., $4.50), is re- 
viewed by Calvin D. Linton, Pro- 
fessor of English Literature and 
Dean of Columbian College. 


doubts. 





This is an excellent and an appalling 
book. Excellent, because Warsaw-born, 
United States-educated Dr. Glicksberg 
Professor of English at Brooklyn Col- 
lege) writes with such perception and 
learning of the haunted condition of 
modern man, the rebel, the alien, the 
doomed; appalling, because the picture 
of despair is so pitilessly painted, and 
because the dubious light of an outdated 
humanism is the only alternative at 
which the author hints. 

As stated in the first chapter, the pur- 
pose of the book is to study, as it appears 
in literature, the “dilemma of modern 
man . . . who remains alone and apart, 


marching without a sense of God or | 


direction on a journey the meaning of 
which he cannot comprehend.” 
Drawing on his deep reading and keen 


critical faculties, Dr. Glicksberg quietly | 


and somewhat repetitively, since several 
hapters are overlapping essays previously 
printed separately) presents his evidence. 
Sartre, Kafka, Auden, Céline, Colin Wil- 
wn, Tennessee Williams, Camus, Jeffers 
to pick a handful of names at random ) 
ill come forward, with many others, to 
testify to the lostness of man, to the fact 
that “never in the history of his race have 


the intellectuals been so affrighted by the | 


the book, although flavored by human- 
ism, presents no solution. (It is the 
jacket, not the book, which speaks confi- 
dently of a “reasoned humanism.”) The 
author’s purpose is the Arnoldian one of 
seeing “the object as in itself it really 
is.” For himself, he assumes, without 
argument, that “Christianity ... 
be revived as a practical measure of salva- 
tion. 
acceptable: “The conception of God fails 
radically to fit the complex facts of mod- 
ern experience, to explain why we exist, 
why there is a universe and not a noth- 
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It does not suggest a flaw to say that ing. . . . To rely on God and to invoke 








his sacred name—that is to indulge in a > 











species of fairy-tale magic.” Naturalism 











has long since taught that “man stands 








alone and his destiny is at the mercy of 
He is a 


victim, not an immortal soul; a creature 











time and fate and circumstance. 























dweller in 
eternity; a biological organism doomed 
to extinction, not a child of God.” 

Indeed, theism in any form is un- It is in that the 
writer of the twentieth century must live, 
and from this doomed air draw his breath. 
We had not thought that death had un- 
done so many. Carvin D. Linton 
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specter of non-being.” After viewing the | 
evidence, Dr. Glicksberg can properly | 







ask, “Is it any wonder that in our time 
writers, convulsed with fear of the great 
god Thanatos, have joined in the collec- 
tive danse macabre?” 
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WORLD MISSIONS 


A Glimpse of World Missions, by 
Clyde W. Taylor (Moody Press, 
1960, 128 pp., $1.50), is reviewed 
by Harold Lindsell, 
Fuller 


Professor of 
Missions, 


inary. 


Theological Sem- 


This is a quick summary and personal 
report on the mission fields of the world. 


| Taylor is in the Washington oflice of the 


He 


National Association of Evangelicals. 


| has traveled widely and has acquired a 
| stock of information which is not gen- 


erally available to the average reader. 
The book is synthetic, interpretative, and 
statistical. The maps which show the 
population figures, missionary personnel, 
and compare the number of workers to 
national populations are of great help to 
ministers and laymen generally. For any- 
one who wants a quick, popular, and 
fairly reliable summary this is a fine 
volume. 

Unfortunately the book is marred by 
grammatical defects and poor English, 
as well as questionable phrases. These 
should have been corrected by the edi- 
tors. Examples are legion: here are 
some: (1) “Korea has been a prime ex- 
ample to the world in the indigenous 
church development” (pp. 75, 76; (2) 
“. « . many of the Japanese are not only 
Buddhists but worship Shinto (7?) as 
well” (p. 76); (3) Concluding sentence 


on Formosa, “They have an excellent 


staff to do the work” (p. 74) has no dis- 


coverable antecedent and to whom the 
author makes reference cannot be de- 
termined. 

Despite the criticism the volume is 
readable, and has valuable 
insights and information. 

Harotp LinpsELL 


EFFECTIVE COMMENTARY 


The Letters to the Philippians, Col- 
ossians, and Thessalonians, by Wil- 
liam Barclay (Westminster, 1959, 
253 pp., $2.50), is reviewed by 
Ralph A. Gwinn, Associate Profes- 


sor of Religion, Knoxville College. 


interesting, 


Thanks to Westminster Press, Dr. 
Barclay’s unusual combination of scholar- 
ship and popular appeal is becoming as 
well known in this country as in Scot- 
land where he lectures in Trinity Col- 
lege of the University of Glasgow. 

The introductions to each of the bib- 
lical books in the volume make exciting 
reading. In the introduction to the Thes- 
salonian letters, for example, Barclay 
speaks of Alexander the Great’s divine 





“He was almost 
He 


missionary than a soldier. . 


sense of world mission. 
the first universalist. was more a 

As Paul 
approached Macedonia for the first time, 
an area so impregnated with memories 
of Alexander, 
thought, 


again he “must have 


not of a country, not of a con- 
tinent, but of a world for Christ.” 
One of the very } eenang points in Bar- 
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clay’s comments 
biblical text is his own, 
is his explanation of Greek words used 
by the Apostle. 


volume is that there is no index of these 





(the translation of the 
and it is good) 


Indeed, a defect of the 


terms provided for reference. 


commentaries deal with the 


Many 


text from one particular point of view. 


Barclay combines effectively the explana- 
tion of the text and an application of the 
text to the reader’s life. 

Raren A. Gwinn 


ISAIAH SPEAKS? 


Isaiah Speaks, by S. Paul Schilling 
(Crowell, New York, 1958, 148 
pp-, $3), is reviewed by Edward J. 
Young, Professor of Old Testament, 
Westminster Theological Seminary. 


The title of this popular work would 
seem encouraging. Modern negative criti- 
cism has so divided Isaiah’s prophecy and 
denied so much to him that one won- 
ders if it is possible to hear any of his 
words. One scholar even tells us that 
we cannot obtain the original words of 
the prophets. Hence, when we open 
this book we expect to be confronted with 
the message of Isaiah, a prophet who 
lived in Judah in the eighth century 
before Christ. 

But the title is somewhat deceptive, 
for not only does Isaiah speak but so do 





other people— a so-called second Isaiah | 
and a third Isaiah. In other words here | 


we have a popularization of the results | 


of a certain type of scholarship. And 


that is frankly discouraging. If anything 
in this world is sublime and orand, it is | 
the message of Isaiah the prophet. If | 


anything in this world is dull and trite, 
it is the book of Isaiah after certain critics 
have finished with it. And so the little 
book which now 


we are 


considering 


misses much of the deep and rich truth | 


of Isaiah because 
teaching of a certain type of negative 
criticism. 

y, the author does not fol- 
low consistently the 


Fortunately, 
“critical” principles 
and conse- 
quently offers many useful and helpful 


to their logical conclusion, 


comments. He writes in a pleasing style 
and says much of value. At important 
points, however, one feels that he often 
misses the true meaning of the prophet. 
One glance at his treatment of some of 


the Messianic prophecies proves the case. 


| Isaiah 7:10-17 is not taken as a specific 


foretelling of the birth of Jesus. We are 
told that the Hebrew word almah is cor- 
rectly given in the Revised Standard 
Version as “young woman.” But if Isaiah 
had wished to speak of a young woman, 


it has followed the | 
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have a standing (group) order or per- 
sonal subscription, send in your order 





















































address, 7¢ per copy. Individual yearly 
subseriptions $1, three years $2. 
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WOULD not one big church organi- 
zation result in a stronger Christian 
testimony? 

Paul Woolley, Professor of Church His- 
tory, replies: Periods in history when : 
there has been one church organization 
with no critical opposition have always 
tended to be periods of complacency 
and decay. 

















Professor Woolley is one of a company 
of distinguished scholars who compose 
the faculty of Westminster. Qualified 
students of many denominations receive 
a unified course of study designed to pre- 
pare them for a ministry relevant to our 
day and faithful to the infallible Word. 


Cowrses leading to the B.D., Tb.M., 
Th.D, degrees are offered. 
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why did he not employ the common 


word na-arahi? And we are told that there 
is a perfectly good Hebrew word, even 
bethulah, which means “virgin.” Again 
Bethulah would not 
have been a good word to use at all. 


we must demur. 
Also the wondrous titles of Isaiah 9:6 are 
said not to designate a “king who is him- 
self divine, but one who, because he is 
endowed for his task by the Lord, is the 
human embodiment of God's kingship” 
Cp. 55). ‘True enough, that is the inter- 
pretation of critics, but the 
prophecy calls the Child “Wonderful 


Counsellor, Mighty God.” There is no 


certain 


reason for departing from the true mean- 
ing of the text at this point. 

‘The servant songs are not a prediction 
of Jesus Christ but “an inspired por- 
trayal of the true meaning of the history 


| of the covenant people” Cp. 118). Never 


theless, their deepest meaning is fulfilled 


| in Christ. At this point the author is 


simply following the present line of criti- 


cism which talks much about the servant 


passages being fulfilled in Christ yet not 
being direct predictions of him. But the 
question of the Ethiopian eunuch is still 


relevant: “Of whom speakest the prophet 
| this?” (Acts 8:34). 


one answer. ‘The prophet speaks of Jesus; 


And there is only 


he was uttering predictive prophecy. 
There is much that is good in Schill 
ing’s book, but the author shows no evi- 
dence of having grappled with the great 
problems that abound in Isaiah. He gives 
no evidence of having worked carefully 
His 
bibliography contains references only to 
“liberal” works, with the possible excep 


through the great commentaries. 


tion of Kissane’s commentary. This is not 
satisfactory. We 
speak. 


hear Isaiah 
Epwarp J. Younc 


ON PHILIPPIANS 


The Epistle of Paul to the Philip- 
pians, by R. P. Martin, (Eerdmans, 
1959, $3), is reviewed by Merrill 
C. Tenney, Dean of the Graduate 
School, Wheaton College (illinois). 


want to 


Compact, concise, and popular is this 
new addition to the Tyndale series of 
Bible commentaries by RK. P. Martin. 
Beginning with an introduction to the 
church at Philippi, the author sketches 
adequately and lucidly the circumstances 
which led to the establishment of the 
church at Philippi, and traces the history 
of Paul’s relations with the church until 
the writing of his letter. Although brief, 
the introduction is full and clear, and its 
footnotes contain the references that the 
professional student will want for further 
investigation, 
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The body of the commentary is based | 
on an orderly outline which is quite | 
faithful to the text. Comments are given | 


verse by verse, with numbered headings | EXHAUSTIVE Loam 


so that any passage can be easily located. 
The author is acquainted with modern 
theological and exegetical literature, and 
makes good use of it. He explains the 
Greek usage underlying the English 
translation in such a way that the reader 
unfamiliar with Greek can profit from 
his comments. 

In treating Philippians 2:5-11 he sug- 
gests that the Incarnation means that 
Christ “could have grasped at equality 
with God by self-assertion, but declined 
to do so and embraced rather the will of 
God in the circumstances of the incarna- 
tion and of the cross.” This is a more 
satisfactory interpretation of harpagmon 
(2:6) than Lightfoot’s explanation of it 
as “a thing to be grasped” or retained. 
Martin is not, however, an Adoptionist 
in theology, for he says, “In His pre- 
existent state Christ already had as His 
possession the unique dignity of His 
place within the Godhead.” 

This commentary should have a wide 
field of usefulness. It is readable, schol- 
arly, and yet not too technical. 

Meraitt C. TENNEY 


A GOSPEL OF DESPAIR 


The Devil and the Good Lord, by 
Jean-Paul Sartre (Knopf, 1960, 
438 pp., $5), is reviewed by Edward 
John Carnell, Professor of Ethics 
and Philosophy of Religion, Fuller 
Theological Seminary. 


This book contains three brilliant plays 
by France’s leading existentialist. Sartre 
uses the legitimate theater as a medium 
to develop the thesis that man’s “being” 
and “becoming” amount to the same 
thing. Man does not exist (inwardly and 
responsibly) until he chooses to out of 
an autonomous sense of deliberation and 
ownership. This means that God, like 
other objective criteria, is a hindrance to 
selfhood. If God exists, man must choose 
what God has already chosen for him. 
Sartre will have none of this. “You see 
this gap in the door?” asks Sartre, 
through one of his main characters. “It 
is God. You see that hole in the ground? 
That is God again. Silence is God. Ab- 
sence is God. God is the loneliness of 
man. There was no one but myself; I 
alone decided on Evil; and I alone in- 
vented Good. It was I who cheated, I 
who worked miracles, I who accused 
myself today, I alone who can absolve 
myself; I, man. If God exists, man is 
nothing. . . .” 
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of much in today’s church life, this 
book calls for a new awareness of " 
the power and presence of the 
Holy Spirit to add meaning and 
depth to life in the modern world. 








The special features listed above 
make Strong’s a great Bible reference 
work for both laymen and ministers—a 
larger and more complete volume page- 
for-page than any other concordance 
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Here, in 23 handsome volumes is the most useful set 
of books a minister can own—a complete library that # 
offers the most scholarly expositions of texts, and the 
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sermonic outlines to be found in literature. 
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If the reader can stomach the blatant 
irreverence, the wholesale lust, and the 
cultural and political extremes that are 
laced into these plays, he will enjoy a 
rare glimpse into both Sartre’s creative 
genius and the destructive outworking 
of a philosophy that disregards the laws 
of God, and that pictures man as a crea- 
ture who stumbles through life crying 
but who is bereft of grace 
and forgiveness, and thus of personal 
hope. Sartre’s man can only be saved 
by deliberately remaining lost. This is 
a gospel of despair, not joy. 

EpwarpD JoHN CARNELL 


APOSTLE OF LITERACY 


Thirty Years With the Silent Bil- 
lion, by Frank C. Laubach (Revell, 
1960, 383 pp., $3.95), is reviewed 
by William A. Smalley, Associate 
Secretary for Translations, American 
Bible Society. 


“Invictus!”, 


Dr. Frank C. Laubach has been called 
the apostle of literacy. Thirty 
With the Silent Billion is the account 
of his missionary journeys. 

The first eight chapters of Thirty 
Years With the Silent Billion (nearly 
one-half of the book) is reprinted with 
minor changes from an earlier book, The 
Silent Billion Speak. These chapters 
portray the development of Laubach’s 
early experiments with literacy, his early 
Moros (a greatly 
feared Muslim group of the Philippines), 
and the spread of his techniques into 
India, parts of Africa, and Latin America 
The story of these first eight chapters 
is an absorbing one, the personal account 
of a great man wrestling through enor- 
mous problems to find a workable solu- 
tion to the need of people around him 
to learn to read. 

The rest of the book is disappointing. 
It gives the impression of having been 
hurriedly put together from the diaries 
of Dr. Laubach’s extensive journeys. It 
is the year by year itemization of his 
travels and activities which become more 
and more routine as they go along. The 
picture of the missionary grappling with 
the literacy problem and gradually evolv- 
ing a technique of operation fades and is 
replaced by the picture of a globe-trotting 
promoter chronicling his day by day 
activity with little selectivity as to what 
is trivial and what is important. Dr. 
Laubach describes literacy campaigns, 
such as the one held in Haiti (p. 141 
ff.), with glowing optimism. Actually 
this campaign was a dismal flop and left 
the missionary and government forces 
which were interested in literacy utterly 


Years 


success among the 
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discouraged. Dr. Laubach mentions, for 
example, that the “American Bible 
Society furnished 20,000 copies of the 
Gospel of Mark in Creole, and has asked 
to provide a second edition of 70,000 
copies.” Actually the book involved was 
Luke; 85,000 copies were printed, and 
very few have ever been used. Since then 
a new writing system has been developed, 
a new translation prepared, and a much 
more carefully planned literacy campaign 
is to begin soon. 

Literacy has been called the hand- 
maiden of Protestant Christianity. Its 
apostle is a great man, but unfortunately 
his sweeping vision of the need of 
humanity does not always take into ac- 
count his own limitations. The tech- 
niques which he has developed have not 
been universally applicable in the rigid 
way he seems to try to make them, 
though they have been enormously 
stimulating to workers who have experi- 
nented with them. The help which he 
has given to some literacy campaigns has 
been pathetically superficial to the point 
where it has aroused great hopes which 
have later been dashed to the ground 
with failure. After the first few chapters 
which have been previously published 
anyhow) the apostle’s followers will get 
little help from his book. 


Witt A. SMALLEY 


EVANGELICAL APOLOGIA 


The Story of the Church, by A. M. 
Renwick (I.V.F. London, 1958, 222 
pp-» 4s. 6d.), is reviewed by Owen 
]. Thomas, Lecturer at London 
Bible College, England. 





































This small volume by Professor A. M. 
Renwick is more than welcome. It serves 
two purposes. First, it gives a compre- 
hensive picture of the development of 
Christianity from Pentecost to the pres- 
ent day, under an aegis and with an em- 
phasis which will reassure evangelical 
teaders that here they have a thoroughly 
teliable and fair view of it—fair, that is, 
to evangelicals. Every writing of “his- 
tory” must have some bias; otherwise it 
s reduced to a mere reporting of news” 
~and very stale at that. History, and 
especially Church history, makes it im- 
possible for us to be impartial observers 
of it, if only because we are part of it, 
’s inalienable legatees of the past. Merle 
D'Aubigne is surely right when he crit- 
icizes Ranke’s handling of the history of 
the papacy as, in certain instances, too 
favourable, though written from a Prot- 
‘stant point of view, simply because he 
's overanxious to be impartial. There is 
‘ polarity about the truth which forces 




















us to be either for or against it. This is 
above all true in recounting the history 
of biblical Christianity in the world. We 
welcome therefore a Church history 
which is quite unashamed in its conserva- 
tive evangelical bias. 

Then there is another purpose to this 
excellent little compendium. It serves 
as an apologia for the evangelical faith, 
especially in Professor Renwick’s treat- 
ment of the modern period. Nonevan- 
gelical readers, after they have overcome 
their initial reaction to its bias, will dis- 


cover that the evangelical movement is | 
far from being just a coterie of small- | 


minded deviationists. Here it is shown to 
be as broad as the Church itself in true 
catholicity, and as intensely loyal to the 
Word, Written and Incarnate, in true 
apostolicity. 

As for style and method of presenta- 
tion, we are well served. Such a wide 
survey in such a small compass demands 
terseness and clarity. We also behold 
an admirable example of restraint in the 
fact that only half as many pages are 
devoted to the Scottish as to the English 
part of the Reformation. Moreover, the 
author's well-known gentleness of char- 
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“OPPORTUNITY 
KNOCKED... 


and I was ready to 
serve the Lordin a 
new capacity’’ 





“I praise God for my 
introduction to THE 
BOOK OF LIFE eight 
years ago, and I’m 
thankful, too, for the 
great help it has been to 
my pastoral ministry — 
financially as well as 
spiritually. 

“The opportunity to work full time is 
indeed gratifying and I’m finding this field 


| of endeavor represents as real a ministry as 


acter comes out clearly in his treatment | 


of what to a Calvinistic Scot must be a 
most distasteful subject. Of Mary Queen 
of Scots he writes: “The truth is that the 
young and charming Queen, who could 
dissemble so easily, was held from child- 


| tunities where they can 


hood in the grip of an evil system. She | 


was a martyr to what she had been 
taught.” Her life was “surrounded with 
a pathos which will never be forgotten” 
Cp. 145). His sound judgment is dis- 


played in his brief treatment of the Al- | 
bigenses (p. 98) and the Anabaptists | 


(p. 115). 

His treatment of the modern scene is 
excellent in its perspective. Here the 
reader can gain a well-balanced view of 
the main lines of development in the 


World-Church of today. 


His analysis of | 


the reason for the Church’s loss of grip | 


th le is striking. It is refreshing | 
ee _s a ns | $3,290.46 (but I worked like a beaver!). 
| We work on a selective lead system . 


to read a sacred historian who faces up 
to the evils of the protean complexion of 
modern Christianity. “Doctrinal chaos,” 


i 


preaching.”—Rev. John Yates 
‘‘| find many Christians 
are — for part- -time 
work’’.. : : 


“As district manager for 
John Rudin in western 
Canada, I come in con- 
tact with Christian men 
and women who need 
additional income and 
are looking for oppor- 





put their spare time into : 
profitable activity. Some of these folk are 
earning up to $100 a week. 

“Before joining Rudin, I was engaged in 
selling Bibles and Christian literature for 
many years, but I’m finding much greater 
satisfaction in THE Book OF LIFE PLAN.” 

—C. Ritchie 


"SO REWARDING... 
spiritually and financially”’ 


“] enjoy working for 
Rudin—it brings me into 
contact with people and 
homes. I consider it a 
vital ministry, because it 
gives me an opportunity 
to serve my Lord and 
fellow men as well. 
“And my earnings 
have been most gratify- 
ing, too—in a recent 3-month period I earned 





. no 
competition, no deliveries, and there is no 


| investment to make — Rudin finances the 


and “revolt against dogma” are claimed | 


to be responsible for recession in church 
life. On the other hand, the picture is 
by no means unrelieved by a vigorous 
evangelical movement and, above all, as 
his final words proclaim, by the fact that 


“the Lord has not forgotten His believing | ! 


Ghurch in these modern days.” One 
cannot help adding “and the emphasis 
is on believing!” 

A pocket Church history which all 
should possess. Owen J. THomas 
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LEE EO EEE 


t cemuanet Religious Thousshe 


[HOSE WHO wisH to be abreast of what 
is happening in the Roman Catholic 
church today could hardly do better than 
turn to a book recently published by 
Macmillan titled Modern 


by Walther von Loewenich. The author, 


Catholicism, 


Lutheran 
Church, is professor of church history at 


1» member of the German 
Erlangen University. His is an authori- 


tative work, written with admirable 


clarity and organization, and showing 
him to be thoroughly versed in the move- 
ments and documents which go to make 
Catholic 


He achieves with distinction his 


up the Roman 


contemporary 
scene. 
aim “to combine sympathetic understand- 


ing with critical acumen.” 


€ “Modern Catholicism” is defined by 


Professor von Loewenich as meaning 
Catholicism since the first world war”; 
but he rightly takes us back to the six- 
teenth century Council of Trent as the 
starting point for its study. In the current 
debate it must not be forgotten that the 
and that Council 


igainst the doctrines of the Reformation 


edicts anathemas of 
have never been rescinded. By the nine- 
teenth century an important milestone is 
reached in the promulgation by Pope 
Pius IX in 1864 of the Syllabus Errorum, 
“Ultramontanism’s most impressive docu- 
ment, a study of which is indispensable 
for the 


understanding of Catholicism 


today.” The intransigence of its con- 
demnation of “indifferentism” shows that 
the papacy is “opposed at every turn to 
liberty of worship and freedom of the 
press. 

[his was followed by the momentous 
event at the close of 1869 of the sum- 
moning by the same Pope of the Vatican 
Council, at which, during the following 
year, the dogma of the Infallibility of 
the Pope was proclaimed. As Dr. von 
Loewenich pointedly observes, “since 18 
July 1870 the Church of Rome has never 
held a general council. There 
The Vatican Council 
“represents the final victory of papalism 
within the Church of Rome,” 
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is no 
need for one.” 


and a 


lamentable result of its decrees is that 
“the gulf between the Churches has been 
immeasurably widened.” 


{ In discussing the question of the 
sources of Catholic truth, Dr. von Loe- 
wenich aptly points out that “in practice 
the equating of Scripture to tradition 
results in the subordination of the former 
to the latter.” The correctness of this 
observation could not be more plainly 
attested than in the promulgation by 
Pope Pius XII on 1 November 1950 of 
the new dogma of the Assumption of 
the Blessed Virgin Mary, for it is 
acknowledged even in Roman circles that 
scriptural proof in favor of this dogma 
cannot be found. Furthermore, as is the 
case also with other doctrinal definitions 
from the papal throne, the evidence of 
tradition is neither unequivocal nor prim- 
itive. But an infallible church (Cand 
now an infallible pope) can decree 
pretty much what suits the mood of the 
moment without being overscrupulous 
about the evidence of Scripture and tra- 
dition. The authoritarian church “has 
given itself an absolute status. So far 
from standing under the truth, it con- 
trols it, and in so doing advances the 
further claim of infallibility.”. This 
means, moreover, that “the Catholic idea 
of the Church excludes all possibility of 
reformation.” 

Professor Loewenich points, however, 
to “two movements which can be re- 
garded as positive signs of vitality and 
devotion in modern Catholicism.” These 
are the biblical and liturgical movements. 
There are indications, on the one hand, 
of a desire to turn to the Bible once more 
and of an increasing (though officially 
guarded) availability of the Scriptures 
in the languages of the people, and, on 
the other hand, of a demand for forms 


of worship which are more congrega- 
tional and more suited to the conditions 
of modern life, such as the celebration 
of Mass in the evening and in the ver- 
nacular tongue, the substitution of tables 
for altars, and a new emphasis on hymn 
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singing. But the liturgical movement was 
rebuffed by Pius XII’s encyclical, Media- 
tor Dei, of November 1947, by which 
its liberty was drastically restricted. The 
Church was not to be turned into “an 
experimental laboratory.” 

Two other movements which have 
come up against the restraining hand of 
authoritarianism are the so-called “New 
Theology,” representing a determined at- 
tempt to break away from the shackles 
of medievalism, and the “priest-worker” 
movement, which was an imaginative ap- 
proach to the problem of reaching the 
unchurched masses of the world of in- 
dustry. The former has been narrowly 
confined and the latter surely halted. 


€ In the modern era of Roman Catholi- 
cism nothing has been more notorious 
than the advancement of the cult of the 
Virgin Mary, bolstered by the extrava- 
gant dogmas of 1854 and 1950, the 
popular pilgrimages to places like Lourdes 
and Fatima, and the utterances of con- 
temporary popes which have assigned 
her a place and a function not inferior 
to that of Deity. It requires no flight 
of fancy to predict that in the foreseeable 
future a further dogma defining the Co- 
Redemptorship of Mary with Christ may 
be expected. This whole trend is not 
only unscriptural and irrational but also 
uncatholic, and there are many in the 
Church of Rome who are deeply dis- 
turbed by it. Indeed, Dr. von Loewenich 
asserts that “a devastating picture could 
be drawn of the searchings of heart now 
going on among catholics.” 

“We are convinced,” he says, “that 
the Catholic. Church is not only out of 
touch with the modern world, especially 
in the concern for truth, but has actually 
fallen away from the Gospel itself.” At 
the same time, the fact that there is 
evidence of genuine unrest within the 
hearts of many and yearnings for some- 
thing better, not least among the intel- 
lectual leaders, represents an opportunity 
for Protestant witness. 

I venture to advise that Reformed 
theologian Dr. G. C. Berkouwer’s excel- 
lent work The Conflict with Rome 
should be studied in conjunction with 
this book by Church historian Dr. W. 
von Loewenich. Theological strength 
will be added to historical acumen. 
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